PREFACE 


It was in 1967 that Pakistan Television Service 
asked me to deliver lectures on a few selected verses 
of the Holy Qur’an under the title ‘‘Mash‘al-e-Rah”’ 
(Wayside Light). The time fixed for each lecture was 

on only five minutes. One minute was to be covered by 
reciting the Holy Qur’an, half a minute for trans- 
lation of the verses and three and a half minutes 
were devoted to the explanation (exegesis) of the 
verse recited. Afterwards the title was changed to 
“Basirat’’ (Insight). This programme is still being 
daily and regularly telecast and occasionally I join 
in it. 

“To put a thing in a nutshell’’ is a phrase I had 
often heard and it came to me by way of experience 
when I had to say something brief yet comprehen- 
sive in three and a half minutes. Another difficulty 
was experienced when I had to take care that what- 
ever I] should say must be something on which al} 
schools of thought in Islam agree, and only those 
aspects of the Qur’anic teachings should be taiked 
upon which have a bearing on our practical life. 
Consideration should also be given to the desir- 
ability of adopting a style and a mode of argument 
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which is in keeping with the intellectual level of the 
new generation westernly educated and, above all, 
that all those doubts should be dispelled which the 
modern science have injected into the minds of the 
youth. 

I cannot claim that I have met with adequate 
success in this attempt, but the fact remains that my 
efforts in this direction were appreciated by people 
all over the country. People in general expressed 
their approving sentiments through letters and some 
of the learned persons also offered me encourage- 
ment. 

I have been rather inactive in so far as writing is 
concerned. I never wrote down the talks delivered 
in Connection with the ‘‘Mash‘al-e-Rah’’ (Wayside 
Light) and ‘“‘Basirat’’ (Insight) programmes. | 
never drafted these talks and [ was afraid that all 
this labour would be confined to television waves, 
but I must thank my gifted son, Faroog, who took 
down notes while watching the television programme, 
although he could not cover more than half of what 
I lectured. However, about half of these exegetic 
lectures, spread from 1967 to 1969 programmes, were 
preserved in black and white. It was'an Urdu daily 
of Lahore that published some parts of these lectures 
in its columns. . 

Since a long time my friends insisted upon the 

printing of these lectures in a book form. I had a mind 
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91. Body of the Pharaoh 

92. Problem of Sustenance 

93. Short Weights and Measures 

94. Conveyances of the Future oy ‘ 

95. Quake of the Doomsday . Be Nios ee 

96. Action of the Heart = i D2 CW Fen! AI 
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inmates of their house that they should die as the 
foliowers of Islam, that is, in a state of obedience to 
God. What this means is that since the time of death 
is mot known, everyone should pass his life in 
accordance with the Divine Laws, so that when death 
does come to any one of you, it finds you as one 
who obeys God. 

Statisticians say that one hundred persons die 
every minute and in the whole of twenty-four hours 
of day and night, one hundred fifty thousand persons 
meet their death. Nobody knows when his name 
will get included in the list of these one hundred 
and fifty thousand. Therefore, it is but practical 
wisdom to avail of our life-term and pass our days 


in strict obedience to the will of God. 
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question would imply three types of requirements, ee 
1.e€. the exterior, internal and practical. The exterior ren 
requirement consists in reading the Holy Qur’an | me tt 
correctly word by word and in pronouncing the fame 
letters of the Qur’an in the right way. The internal | fie 
requirement is that of trying to understand the =< “See 
meaning of the Holy Qur’an A person who reads | | pee 
the Qur’an should know the import of its words and 3 | na 
verses, and understand what the Qur’an requires of : hither mae 
him. The best way to realise this end is to learn the lah: fo cenit 
Arabic language, the language of revelation. But if re 
this is not possible, a man should read authoritative ) yhet of Islam, | = 
translations and exegesis of the Holy Qur’an. The salem in offe | ma 


third requirement is that, after reading the Quran, 
its practical commands should be observed in actual 
life. The purpose. of its revelation can be well 


achieved when life is lived according to the commands 
of the Qur’an individually as well as collectively. 
Our individual and national salvation depends y 
upon how far we fulfil these three requirements of 
the recitation of the Holy Qur’an. 
Iqbal, the poet philosopher of the East, has rightly 
stated that: 
**This is a living Book, the Qur’an, 
Whose wisdom is eternal and unfailing. 
If you want to live as Muslims. 
This is not possible except by adhering to the 
Qur’an.”’ 
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sets in the West, these two directions are sacred. 
The Holy Qur’an refuted this tendentious argument. 
It said that the East and the West both belong to 
God. 
According to the rules of the Arabic grammar, 
**]”? in ‘‘Lillah’’ is used for particularisation. This 
means that the two directions are particular to God, 
they belong to Him and have been created by Him. 
Moreover, God in so All-Embracing that He com- 
prehends both the East and the West, but He Him- 
self cannot be comprehended by anything. He is 
free from bodily involvement. Therefore, it is sheer 
ignorance and polytheism to think that only these 
“two directions are special to Him. It was to dispel 
this wrong notion that God said: ‘‘Whithersoever 
ye turn, ye wil: find His Presence.’’ He further ex- 
plained that,in additionto HisAll-Embracing nature, 
He is also All-Knowing. He knows better which 
direction should be chosen for the Qiblah. All of 
His acts are based on Wisdom and Expediency. You 


have no right to raise objections against His deci- 
sions. On the other hand, it is your duty to obey His 
Commands, and submit to His will. 
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The Divine words, ‘‘whether thou warn them or 
do not warn them, they will not believe,’ do not 
mean that it is the will of God that they disbelieve. 
The knowledge of God is one thing and His pleasure 
is another. The two are completely different. For 
example, we may cite the case of a doctor who 
predicts about a tuberculosis patient that he cannot 
survive his illness. This does not mean that the 
doctor actually wills that the patient should not 
survive. He has just informed us in accordance with 
his expert knowledge. His own desire or pleasure is 
not involved tn tbis case. 

This verse teaches us that we should always 
exercise our reason which is a gift of God. The 
doors of the heart should not be closed in the mat- 
ter of gaining or seeking an understanding of things. 
Otherwise, there isa danger that God may gradually 
withdraw the power and potentiality to accept that 


which is true and right. 
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The Divine words, ‘‘whether thou warn them or 
do not warn them, they will not believe,’ do not 
mean that it is the will of God that they disbelieve. 
The knowledge of God is one thing and His pleasure 
is another. The two are completely different. For 
example, we may cite the case of a doctor who 
predicts about a tuberculosis patient that he cannot 
survive his illness. This does not mean that the 
doctor actually wills that the patient should not 
survive. He has just informed us in accordance with 
his expert knowledge. His own desire or pleasure is 
not involved tn tbis case. 

This verse teaches us that we should always 
exercise our reason which is a gift of God The 
doors of the heart should not be closed in the mat- 
ter of gaining or seeking an understanding of things 
Otherwise, there isa danger that God may gradually 
withdraw the power and potentiality to accept that 


which is true and right. 
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theism. It says: ‘‘O ye people! adore your Guardian- 
Lc ord,’ ” as if monotheism is the foundation on which 
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the entire edifice of life should be raised. If this 
foundation-stone is defective, the whole edifice wil] 
be defective. This is the reason why all the Pro- 
phets, up to the Last Prophet, Muhammad, invited 
the people first of all to have faith in monotheism, 
and the Qur’an went to the extent of declaring that 
all sins can be forgiven, but the sin of polytheism 
is unforgivable, because polytheism shakes the very 


foundation of life. 
A third important aspect of this verse is that it 


does not invite us merely to have faith in God or 
merely to believe in Him, but says that it is equally 
necessary to worship Him. Worship of God is not 
just a matter of observing a few rites. It denotes a 
particular way of living so that one could lead a 
life in accordance with the will of God. It is not 
enough to worship Him in the mosque alone. He 
should be worshipped and obeyed even outside the 
mosque. One should obey Him at home, and in the 
market too His dictates should be carried out. One 
should seek guidance from His teachings in one’s 
individual affairs, and, in the collective affairs of 
life also, His teachings should be followed. This is 
the message of the Qur'an to mankind. This is also 
the message of monotheism, the message of worship, 
the message which guarantees our success in this 


word and the Hereafter. 


10 


re ee tease 


a = eee ee Be ee a ere) ee Oe ere, Sot DD “ 


s UPERIORITY OF KNOWLEDGE 


~- ae * 

akx Ge ascot 9 Asi ahes 
OS Soe s8hEy5 Sb esl Qestoes 
“And He taught Adam the nature of all things: 
He placed them before the angels, and said: 
ell ‘oe nature of these if ye are right’ ’’ (ii. 31). 
context of this verse indicates that when 
Sod cre sated the first man, Adam, and bestowed on 
1im FE His v vicegerency, the angels were greatly surpris- 
-d. Th y could not understand the reason for an 
ther cre ation by their own side. To remove the 
rise and establish the superiority of man oy 
ang: is, God caused an intellectual debate 
lace. - The verse quoted above refers to thi 


0d aid We have taught Adam the names 
oe things which under the vicegerency offal 
con e under his sway. He said to the angel 
ou th ink that you hold superiority over man, tell 
: the lames of all those things. The angels found 
hemselve oS helpless i in the matter. Thus the superi- 
y sof man was clearly established. 

t \is also shows the high place which knowledge 
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occupies in the scheme of things under Islam. Ac- 
cording to Islam, this is a privilege which makes 
man superior to the angels who were created out of 
light. 

For this very reason, the teacher of mankind, 
Prophet Muhammad, has given so much impor- 
tance to knowledge. One can hardly forget one’s 
indebtedness to the Prophet of Islam when the first 
revelation that came to him from God commanded 
him ‘‘to read’’. His love of knowledge was so great 
that, although he was the embodiment of all the 
available knowledge, he never ceased praying to 
God : ‘‘Lord ! increase my knowledge.”’ On no uther 
nation has, therefore, the acquisition of knowledge 
been made binding as on Muslims. [The knowledge 
of IXurope is the product of the last ove and a half 
or two centuries The books written in Arabic since 
the advent of the Holy Prophet up to the eighteenth 
century of the Cliristian era exceed the total number 
of books written in all the languages. When Spain 
was ruled by the Muslims, the list of books of its 
official library ran into forty-four volumes. 

{[t is because of this verse that we come to know 
that man’s superiority consists in his knowledge. This 
is the quality which raises him above the level of 
angels. Therefore, it is the duty of the Muslims to 


dedicate themselves to the acquisition of knowledge. 
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é ne ae prayer: it is indeed hard, except to those 
10 bring a lowly spirit,—who bear in mind the 
ce t tainty that they are to meet their Lord, and that 
they are to return to Him”’ (ii. 45-46). 

_Itis nota child’s play to follow the path of faith. 
Many hardships are involved in it. To declarg 
self a M uslim is to accept many restrictions 
invite m many hardships. In the words of © 
Muh ammad Ali Jauhar: a 
“This is to court martyrdom in the ps i 
"People think that it is easy to be a Au 
Iqbal says the same thing in the following 
er ~ “T shiver when I say that I am a Mush: 
_ For I know the hardships to be faced oF 

4 _ who says! there is no god, but God. de 
_ The Qur’an says that in this situation, wh 
every step you need some support, you should 
help from prayer and patience, because this shield 
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you from every tribulation and keeps you above 
every trial. As for the question, how should the 
virtues of patience and prayer be developed, two 
things ought to be remembered, according to the 
Qur’an. Firstly, your labour will not go waste. You 
will receive your reward from your Lord. Secondly, 
if you do not develop this habit, you should remem- 
ber that you will have to present yourself one day 
before your Lord when you will be taken to task for 
not habituating yourself to patience and prayer. 
Modern psychology is of the view that acts are 
motivated either by persuasion or fear of conse- 
quences. In these verses the Qur’an has used persua- 
sion by giving the glad tidings of a rich reward. It 
has equally used the other motivating force, namely, 
fear, by telling the believers that they will be taken 
to task. This mode of address which is in accordance 
with modern psychology does not result in any 
benefit to God and His Prophet. The benefit is solely 
ours. Is there anyone who can make an estimate of 


the unbounded mercy of God! 
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martyrdom. The Holy Qur’an has not given any 


details. But it is clear that this life is far more 
Superior and vigorous than our present life. Accord- 
ing to the Qur’an, the martyrs receive ample pro- 
vision in a regular manner and they are so richly 
rewarded that they desire to return to the world 
more than once and suffer martyrdom time and 
again. 
This aspect of the martyr’s life cannot be under- 
stood by us in this world. And yet their life has 
another aspect. As soon as they sacrifice themselves 
at the altar of the true faith, their relationship with 
the collective life of the community becomes un- 
breakable. Their memory and their sacrifice are ever 
present in the atmosphere like air and light and 
their footprints cannot be effaced by any power in 
this word. 

This high place of martyrdom was occupied by 
‘Husain, the grandson of the Holy Prophet. To all 
appearances, it was Yazid who achieved victory. 
But those gifted with deeper understanding know 
that Yazid has perished for ever, but Husain and 
his associates are living to this day. Our poet Jqbal 
has made a point out of it, saying : 

‘Truth is alive because of the prowess of Shabbir, 


Falsehood is after all a scar of miserable 
death.”’ 
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“0 eewho believe ! fasting is prescribed to you 
it was prescribed to those before you, that ye 


ma' ay (learn) self-restraint’’ (ii. 183). 

S in Arabic means to abstain from some- 
i a ng. A horse which keeps itself away from walking 
me ating grass is called sa’im in Arabic. In the sam 
ray 1¢ noon-time is called saum because the 
s tl rat at noon-time the sun stops moving 
ky. Fasting is called saum because one whe 
ibs ta ns from eating and drinking. 
G jod said : ‘“‘O ye who believe! fastingis pr 
do t 1 you as it was prescribed to those 
you.” The Qur’anic claim that fasting was pre 
ed ge so for those communities which have passe 
yas vas made ata time when there were no means of 
nunication, no libraries, no universities or colle 
ut its truth has been vindicated by researcher 
th he “subsequent centuries. The Encyclopaed 
Br tannica (Vol. II, p. 106) says that the custo n 
of fe asting, is found in all religions and nations. 
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In prescribing fasting for the Muslims like the 
people before them, the Qur’an has made it clear that 
the object of fasting is to Create piety amore the 
Muslims. What does 7agwa or piety mean? The best 
explanation to this term has been offered by a 
Companion of the Holy Prophet. Asked by some- 
one as to what piety was, he replied: ‘‘Have you 
ever passed through a narrow path on both sides 
of which there are thorny bushes ?”’ He said: ‘‘Yes.”’ 
The Gompanion asked him as to what he did at such 
a time. The man replied: ‘I gather together my 

clothes so that they may not get entangled in the 
bushes.’”” The Companion said: ‘‘This is Jagwa 
(piety).”’ If we consider the matter seriously, we 
would realise that this is a good simile for our present 
life. The path of our life is surrounded on both 
sides with thorny bushes of desires. If we do not 
walk warily, there is a danger lest the clothes of our 
life may be torn. Fasting teaches us to walk warily, 
to discipline our inner life, and it reminds us of our 


accountability in the next life. 
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of his own free-will,—it is better for him. Anc 
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a a ined A Gamely that it is meant to create viet’ 

t Sie am 1e context some details regarding the fast 
ent have been given, as to what a per 

should do if he is sick or on journey or in case 

is tota lly incapacitated to keep fast. 

For the sick or for those who are on journey, it 

te id down that such persons may give up fasting - 
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during the period of sickness or journey but may 
make up the loss on other days. What is meant by 
siskness ? The Qur’an has not defined it, but it has 
been made clear that sickness should be of a type 
which opens up the possibility that it may turn 
serious in Case fasting is undertaken. Ordinary indis- 
position or ordinary cold should not lead a person 
to give up fasting. 

The same is true of a journey. There is a differ- 
ence of opinion as to the exact extent of the journey. 
Some religious leaders hold that it is permissible 
not to fast even in a journey lasting one day. But 
Hanafi jurisprudence lays it down that a journey 
should last at least for three days. In a journey of 
lesser duration, fasting should be undertaken. 

Afterwards, it was laid down that if a person 
cannot bear to fast, he should feed some poor per- 
son with the same food which he is accustomed to 
take. In this verse the term Yuteegunahu has been 
used. Experts of the Arabic language say that there 
are two terms, Zagat (power) and Wus‘at (capacity). 
If it is said that this work is beyond a man’s wus‘a! 

(capacity), it would mean that it is totally impos- 
sible for him to do it. But if it is said that a 
certain work is beyond a man’s Jagat (power), it 
would mean that he can do it, but it would ental! 
grcat hardship for him. In the term Yuteequnahu, 
the same indication is given, namely, that old men 
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“Allah intends every facility for you; He does 
not want to put you to difficulties (He wants you) 
to complete the prescribed period, and to glorify 
Him. In that He has guided you; and perchance ye 
shall be grateful”’ (i1. 185). 


Fasting was prescribed even for those communi- 
ties which have passed away. The virtuous among 
them showered themselves with the blessings of this 
worship. But it would not detract from their piety 
if it is said that the mode of fasting prescribed for 
the past communities before Islam in order to teach 
them to control their desires was comparatively a 
hard discipline. This mode of fasting was full of 
many restrictions. The reason was that mankind was 
passing through its childhood and in childhood more 
than normal restrictions are placed on human be- 
ings. Before Islam, people used to commit excesses 
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worsl ip sosie. worshippers stretched their hands 
te aeacds the heavens and stood in this condition 
Ir pee! thei r arms were benumbed and the birds built 
heir nests on them. Some people prostrated for sO 
ng hat they passed their whole life in prostration. 
If it ney undertook fasting, their bodies became as 
thin as a thorn. The advent of Islam marked the 
ma turity of humanity. It was a sign that mankind 
ached its adulthood. Maulana Muhammad 
AliJ auhar has well said: 
When the world reached its youth, 
The last system of life was bestowed upon it.” 
© ne of the gifts which mankind received on reach- 
; adulthood was that Islam brought balance 
a nd Pimoderation in the forms of worship as in 
ot ther ? walks of life. This balance and modera 
Pe eaut ad illustrated in fasting. The Holy | 
told its followers that, by prescribing: 
sod dd pee not want you to involve in hardst 
ich He has revealed aims at creatin 2g 
y ca man beings. This is the reason why 
J rophe st insisted on his followers to have 
morn ing meals before beginning to fast ie 
ohi pbited his followers from fasting without tak 
nea! _ Concessions were made for the sick ‘the 
tr vellers and for the aged and decrepit. Every 
To rt was made that the normal work of the day 
a not suffer due to fasting, and nobody should > 
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trot out the excuse of doing constructive work be. 
cause he was fasting. The Holy Qur’an says that you 
should glorify God for having bestowed upon you a rIENCS ie 

religion of such balance and moderation and you PATD pce AND THANKFULNESS 


should try to thank Him at every step in your life. 
Sepsis sts 
5 A SSSA CLMEE 
OF tit esa Gt 


ido” ye remember Me; I will remember 

} ateful to Me, and reject not Faith. O ye 

ie help, with Papient Perseverance and 

r eet for ah is with those who patient] r- 
ere ane a 


reisa message of patience and thankft 


| remembrance and worship in to 28¢ 
ss for a person when he becomes helr 
nds no ¥ a way out. At such a time he is 
a ay ae ut according to the Holy Qt 
st “Arabic language, this is not the tru 
at tie ice. The real meaning of patier 
teadfast, to control oneself. For ft 
on as- sabeer coming from the root sabr (patil 
od for that piece of cloud which remains i axe 
ome glace for a long time. Similarly, al-sabeera 
sd among the Arabs for that herd which goes 


" graze in the morning and comes home safely 


25 


= 
“_ 


- —— a, . 
—-, 
A lla 


ta 


—— 
— 


—— 
— 


24 


Towards Understanding the Qur’an 


in the evening. 

Another word used by the Holy Qur’an is shukr 

(thanks). Generally, in our society, this word is 
understood to mean that when you receive some 
favour from God you should utter His praise saying 
Al-Hamdu Lillah (praise be to God). Of course, 
shukr (thanks) also includes this meaning. But it is 
more than this. It has a very wide meaning. Its real 
sense is that the favours received from God should 
be used in the way God wants them to be used and 
according to His instructions. This is the reason 
why the word kufr (rejection) has been used in the 
same verse by way of contrast Ku/fr means rejection 
or ingratitude. God says that you should use the 
favours of God in the right manner. If you use them 
in the wrong manner, this is rejection of God and 
breeds His ingratitude. 

There is another lesson provided in these verses. 
When a person finds himself hard pressed or becomes 
involved in a trial, he should not lose heart. Rather 
he should seek help from the remembrance of God 
and offer prayer. If a man bows down before God, 
he gains peace of mind and becomes filled up with 

the conviction that he is not alone; rather God is 
with him. And of course, when God is with some- 
one, no power on earth can prove harmful to him 


by adding something to his distress. 
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tes When My servants eel thee concerning Me, I 
am i ind leed close (to them): I listen to the prayer ‘of 
C1 sup pliant when he calleth on Me: let them 
also, vith 8 will, listen to My call, and believe in 
fe: t hat they may walk in the right way”? (ii. 186, 
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The central theme of this verse is Prey i j 
ECU. iar ‘style of the Holy Qur'an a 
oa of | the greatness of God or His 
His wrath, it uses the plural form ‘fa : 
the royal way of speech and the mon 
bh nis Vv ay. But where the Holy Qur’an spea 
ner ey or grace of God, it uses the sing 
nt this verse all the words used by God for dir 
iat ingular. This shows that God is particulat 
meri to His creatures. Man prays to God i 
fils ment of his own needs, but God treats it as 
e 0 ’ the noblest form of prayer. It is His kindness 
aE le removes all veils between Himself and His 


reat ures. He says that He is nearer to you than your 7 
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life-vein. Whatever you have to ask for, ask it 
directly from Him. 

From the Traditions of the Holy Prophet, itseems 
that when a man prays to God, he is given one of 
the three things by God. Either his prayer is an- 
swered immediately or it is stored up for the Here- 
after or, due to his prayer, some imminent trouble 
is removed from him, which might otherwise have 
befallen him. 

For example, if you ask a most generous person 
for something repeatedly, he will become disgusted 
with you. But the case is different with God. Ask 
Him and ask Him repeatedly, He will still be pleas- 
ed with you. But if you give up asking Him for His 
favours, He will be displeased with you. In this 
world it is a matter of disgrace to stretch out your 
hand before another person to ask something of 

him, but ask something of God and you will not be 
disgraced but get more respect and honour from 
Him. 
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SPENDING WEALTH IN THE WAY OF GOD 
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‘And spend of vour substance in the Cause of 
Allah, and make not your own hands contribute 
to (your destruction); but do good; for Allah loveth 
those who do good”’ (ii. 195). 


This verse was revealed in the context of Jehad 
or the holy war. When, after years of persecution, the 
Companions of the Holy Prophet were perma ted 1 to ” 
draw their swords against the non-belicaas | 
Holy Qur’an told them that in Jehad (holy wa ) i 
not enough merely to sacrifice one’s life. Soni tim 
sacrifice of wealth and property is also needed 
not be stingy on this occasion. Spend wholehee 
ly for helping the warriors. E a 

But a condition was attached, namely, eh 
wealth should be spent only in the way of God d ar 
for the pleasure of God. The object should | 
to win the praises of one’s fellowmen or to dig sp | lay 
one’s riches and generosity. The standard laid doy wn 
by Islam in this regard is that acts are judged b 
their intentions. God does not see how much or what 
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you give in His cause. What He sees is your motive 
and intention. In other words, God does not attach 
value to quantity but to quality. 

It was also explained that if you desist from 
Spending your wealth on this occasion for keeping 
the banner of Islam aloft, the result will be that 
the hands of the enemy will be strengthened, your 
collective power will be undermined and every 
individual in the community will risk ruin and 
perdition. 

The gist of this verse is that Islam in not op- 
posed to earning wealth. On the other hand, earning 
money by lawful means is a duty laid down by 
Islam. However, it dislikes and condemns the ten- 
dency to exalt the acquisition of wealth as the 
supreme and exclusive object of life and to sacrifice 

the requirements of the Islamic community at the 
altar of wealth whenever there is a conflict between 


the needs of the community and one’s own indi- 
vidual needs. 
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RESTRICTIVE CUSTOMS 
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“Tt is no virtue if ye enter your houses from the 


back: it is virtue if ye fear Allah. Enter houses 
through the proper doors : and fear Allah: that ye 


may prosper’’ (ii. 189). 

'. Before the advent of Islam, the concept of virtue — 
had been badly perverted. For earning the a . 
of God, it was considered necessary to undergo 

hard troubles and to follow artificial customs 
instead of living a life of natural simplicity. Ev on 
in worship artificial customs and orice 
been incorporated. ees 

Pilgrimage to the Ka‘bah is a supreme form one a 

worship and a reminder of the great sacrifice made 
by Abraham. Before the advent of the Prophet, the — 
idolaters also used to perform the pilgrimage. 
But some vicious customs had crept into this form 
of prayer also. Among them one was that when a 
man put on the special clothes for performing the 
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you give in His cause. What He sees is your motive 
and intention. In other words, God does not attach 
value to quantity but to quality. 

It was also explained that if you desist from 
spending your wealth on this occasion for keeping 
the banner of Islam aloft, the result will be that 
the hands of the enemy will be strengthened, your 
collective power will be undermined and every 
individual in the community will risk ruin and 
perdition. 

The gist of this verse is that Islam in not op- 
posed to earning wealth. On the other hand, earning 
money by lawful means is a duty laid down by 
Islam. However, it dislikes and condemns the ten- 
dency to exalt the acquisition of wealth as the 
supreme and exclusive object of life and to sacrifice 
the requirements of the Islamic community at the 
altar of wealth whenever there is a conflict between 

the needs of the community and one’s own indi- 
vidual needs. 
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RESTRICTIVE CUSTOMS 
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“Tt is no virtue if ye enter your houses from the 
back: it is virtue if ye fear Allah. Enter houses 
through the proper doors : and fear Allah: that ye 


may prosper’’ (ii. 189). | 
- Before the advent of Islam, the concept of virtue 
had been badly perverted. For earning the pleasure _ 
of God, it was considered necessary to undergo — 
hard troubles and to follow artificial customs 
instead of living a life of natural simplicity. Even’ 
in worship artificial customs and restrictions had 
been incorporated. Gia 

Pilgrimage to the Ka‘bah is a supreme form of ; 
worship and a reminder of the great sacrifice made 
by Abraham. Before the advent of the Prophet, the 
idolaters also used to perform the pilgrimage. 
But some vicious customs had crept into this form 


of prayer also. Among them one was that when a 


man put on the special clothes for performing the 
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pilgrimage, the would not enter his house by the 
main gate. On the other hand, he came to the back 
of his house and entered the house by climbing the 
wall. It was considered a sin to enter the house by 
the gate. Climbing the wall was considered a virtue. 
In this verse the Holy Qur’an tries to correct this 
wrong notion by saying that it is not virtue that you 
enter your houses by the back thereof. The real vir- 
tue consists in the fear of God and in living a life 
on the conviction that one has to account for one’s 
deeds after death. The Holy Qur’an says that you 
should enter your houses by their gates instead of 
following wrong customs and you should cultivate 
the fear of God, which is the source of all virtues. 
This verse teaches us the lesson that Islam has 
come to put down wrong customs. Therefore, it 
considers that artificial additions to the faith are 
unnecessary innovations. It is our duty to fight 
against wrong customs and, instead, propagate the 
rivht concept of virtue in our society. 
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A COMPREHENSIVE SUPPLICATION 
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“There are men who say: Our Lord! give us (Thy 
bounties) in this world! But they will have no portion 
in the Hereafter. And there are men who say: Our 
Lord! give us good in this world and good in the 
Hereafter, and defend us from the torment of Lhe 
Fire” (ii. 200-201). — 


Inthese verses, the Holy Qur’an pointstwomen nt ali 
ties. There is one mentality which seeks this wor 
alone. It has no faith in the Hereafter or, if it 
faith, that is so weak that it never thinks of the f ut 
life, the life of eternity. When such a person pra 
or aspires for something in his heart, he desires o on ly 3 
that his present life should be one of ease and ‘cor 
fortand whatever he has to receive, he should receiv 
in this world. 

The other mentality is that of the piece ey 
neither overlook this world, nor forget the n cnt 
What they seek is balanced and moderate and t he 
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prayer is comprehensive. They do not believe in 
monasticism. So they never treat this world as if it 
were something impure. They neither flee from this 
world, nor are they so short-sighted as to be ready 
to face the loss of the other-worldly bliss in their 
search for the advantages of this world. Their prayer 
is: “Our Lord! give us good in this world and good 
in the Hereafter.’’ Hasanah in Arabic is a term which 
includes all the good things. The meaning of the 
prayer is: Give us that wealth, those children and 
those fruits which lead to goodness and give us good 
in the Hereafter also and the good of the Hereafter 
is none else but pleasure of God. 

According to the Traditions, the Holy Prophet 
(peace be upon him) often uttered this prayer. If con- 
sidered seriously, this prayer in itself stands un- 
paralleled and unexampled, because it is inclusive 


of the good of both the worlds. 
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prayer is comprehensive. They do not believe in 
monasticism. So they never treat this world as if it 
were something impure. They neither flee from this 
world, nor are they so short-sighted as to be ready 
to face the loss of the other-worldly bliss in their 
search for the advantages of this world. Their prayer 

s: “Our Lord! give us good in this world and good 
in the Hereafter.’’ Hasanah in Arabic is a term which 
includes all the good things. The meaning of the 
prayer is: Give us that wealth, those children and 
those fruits which lead to goodness and give us good 
in the Hereafter also and the good of the Hereafter 
is none else but pleasure of God. 

According to the Traditions, the Holy Prophet 
(peace be upon him) often uttered this prayer. If con- 
sidered seriously, this prayer in itself stands un- 
paralleled and unexampled, because it is inclusive 


of the good of both the worlds. 
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“He said: Allah hath chosen him above you, and 

hath gifted him abundantly with knowledge and 

bodily prowess: Allah granteth His authority to 


whom He pleaseth. Allah careth for all. and He 
knoweth all things’’ (ii. 247). ’ 


_ This part of the Qur’anic verse should be stud Jie ea P 
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years ago, sometime before the reign of Da vids g 
Israelites were suffering defeat after defeat a 
hands of the Philistines in Syria. The ‘Pr 
Samuel had grown old. The Israelites reques 
to appoint a king and ruler over them under wh se 
leadership they could prosecute the war agair nst t the 
enemy. The Prophet Samuel, therefore, appointed 
Saul to tule over them. But the Israelites were a a: ary y at 
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app sointed to rule over us when he does not | come 4 
from a wealthy family, nor does he enjoy nobi ity 
of b ith and family? The reply given by the Prophet 
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Samuel has been stated by the Holy Qur’an in the 
above verse The reply is brief but comprehensive, 
and itsheds light on the qualifications of aruler. The 
Prophet Samuel said to the Israelites: Your objec- 
tion is groundless. Rulership does not depend on 
wealth and noble birth. It requires two qualifica- 
tions which Saul possesses in high degree. Firstly, 
he possesses all the existing knowledge; secondly, in 
health and physical strength he is superior to you. 
The reply shows that whether it is an individual 
or a nation, the acquisition of power and authority 
is subject to a Divine law. In this law, no favour is 
shown to anyone and the leadership and authority 
according to this law go to that person or nation 
which is well versed in modern sciences and is phy- 
sically strong. Therefore, it is our duty, as Muslims, 
to surpass other nations in the knowledge of modern 
sciences and in material strength. This is perfectly 
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in accordance with the teachings of the Holy Qur’an. 


82-83). 


a limitless period. The fact is that all the works of 
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GOOD AND EVIL 
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“(Iblis) said: “Then, by Thy Power, I will put 
them all in wrong,—except Thy Servants amongst 
them, sincere and purified (by Thy grace)’ (xxxviii. 


The story of Adam and Iblis (Devil) is a very old 
one. But it provides us with lessons of insight and a 
wisdom which will be of benefit to us till the end c > fan 
time. God bestowed His vicegerency upon the first 
man on account of the latter’s knowledge. But I blis 
grew jealous and became insolent. He said: Ta 
created out of fire. Man is created out of clay. ta 
therefore, superior, to him. How can I bow do 
before him? God did not like this jealous: "andl in 
solence. Iblis fell from grace. But after suffering di dis- 
grace, he became the embodiment of evil and : said: 
I will avenge myself upon man I will misleac dh him, x 
by Thy Might, excepting Thy sincere servants: will 
set a trap for all of them. God gave Iblis a free hand 
till the end of time. Thus man was put on a trial for 
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God are based on wisdom and expediency which 
man can hardly comprehend. But if we ponder 
over the nature of the universe, we can imme- 
diately understand that the existence of Iblis is no 
less than a mercy for mankind. It is a popular saying 
that everything is known by its opposite? If there is 
no impurity, how can we discern purity If there is 
no darkness, no one would attach any value to light. 
Heat and cold, light and darkness, life and death, 
these are opposites which are moven into the web 
of life If there is no enemy, you can hardly re- 
cognise your friend. If there is no evil, the good 
will become lifeless. By causing man to face Iblis 
God provides man with the opportunity to awaken 
his dormant faculties. It is our task now to recog- 
nise our enemy, overcome his guiles and establish 


our right to the vicegerency of God on this earth. 
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God are based on wisdom and expediency which 
man can hardly comprehend. But if we ponder 
over the nature of the universe, we can imme- 
diately understand that the existence of Iblis is no 
less than a mercy for mankind. It is a popular saying 
that everything is known by its opposite? If there is 
no impurity, how can we discern purity If there is 
no darkness, no one would attach any value to light. 
Heat and cold, light and darkness, life and death, 
these are opposites which are moven into the web 
of life If there is no enemy, you can hardly re- 
cognise your friend. If there is no evil, the good 
will become lifeless. By causing man to face Iblis 
God provides man with the opportunity to awaken 
his dormant faculties. It is our task now to recog- 
nise our enemy, overcome his guiles and establish 


our right to the vicegerency of God on this earth. 
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NO COMPULSION IN RELIGION 


Gian Ca CAB G59 
ath thus SE susabl G3 5 aS 
| One Re Zasis Bisley S455) 


“Let there be no compulsion in eGaicn. Truth 
stands out clear from Error: whoever rejects Evil 
and believes in Allah hath grasped the most trust- 
worthy hand-hold, that never breaks. And Allah 
heareth and knoweth all things’’ (ii. 256). 


This verse is a continuation of the previous a 


course on Jehad (holy war). It has been | pointed out 
here that it is not the object of the ‘Holy V War te y sie 


Holy War is only to suppress disorder. As 
acceptance of the faith of Islam, it is a matt 
one’s beliefs, and beliefs pertain to the mind ofm 
Force can be applied to bodies but not to mind 
_ Moreover, force is applied by that s choo of 
thought of which the arguments rest on shaky 
foundations. As for Islam, all its teachings are cl ear. 
The Holy Qur’an has drawn a clear line of distinc. a 
tion between that which is right.and that which is 
erroneous, betweentruth and falsehood, between light 
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and darkness. So every man possessed of common 
sense cannot but accept the invitation to Islam. oor 
Another aspect of the matter is that God and His ch 
Prophet as well as His Shari‘ah (Law) would have re- ; WHISPER 
sorted to the application of force, ifany of them stood 


to benefit personally from such an act. The Holy 272 9 2 
Qur’an says that whoever rejects the Taghut (false me aT 
deities) (and according to Imam Raghib Taghut is ae 
the name of every other deity except God) and be- eiyd 
_ lieves in God personally benefits from this, because Cc ~ 
he gets a strong support which is unbreakable and A a 
_._with whose help a man can overcome his difficulties il One threatens you with poverty % 
inthis life and gain the success of the Hereafter. sonduct unseemly. Allah promiseth = 


When, therefore, the creatures of God stand to bene- 
fit by the acceptance of Islam, God has no need to 
resort to force for their conversion to Islam. 

The gist of the matter is that there is no compul- 
sion in religion. It depends purely on one’s sweet 
will whether or not one accepts Islam. An Is!amic 
state will not force people of other religion: to 
accept Islam. If the Islamic state had applied force, 
the majority of the inhabitants of the Indo-Pakistan 
subcontinent would not have been Hindus or other- 
wise because this subcontinent has been under the re 


Sway of the Muslims for many centuries. Nea 
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dictionary, Qamus, says: Al-Fahish means al-Bakhil —_ 
(miser) Thus Satan enjoins Fuhasha, which means 
that you become miserly, although this is a devilish HOWN 
trait. Gorge 
Thereafter the Holy Qur’an says that the devil Lae ut 
calls you towards miserliness, and threatens you : eG Sa ATT fol! 
with destitution. God, for Whose sake you spend : OAS Fike ries Se ae | eee 
your wealth, promises you, on the contrary two ro I Nb eM Oss Ne 
favours. First, that He will favour you with forgive- ee eN ICs As ie oo? 243d 
ness in the Hereafter and, secondly, if you spend RI eee: wale 
your wealth for His pleasure, He will bless you with Oe a IS hale 
bounties in this world. Your wealth will not decrease. ied ethieais a 
Rather it will increase and you will gain respect and ee kts vith rem SHRM ae! 
elevation even in this life. serosity or with injury, for 
Remember, ‘He is all-embracing and only He can 1 their Lord: on them shall be 
favour you with countless bounties. He is also All- 
Knowing. He knows your intentions. He will recom- 
pense you according to your intention. 
Now it is up to you either to give weight to the / 
whisperings of the devil about miserliness or reap 
benefits by the promises of forgiveness and bounty 
by your Lord. 
; ho spenc 
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somebody should never talk of his generosity or of 
‘the favour shown to the latter. If he has helped Panensit 73d 6 
anybody, he should not expect the latter to be NOW LE. } oe it 

thankful to him. He should not raise in his mind : za; ay 
the feeling that he is his benefactor. Secondly, he Fa CTI ker ‘STE 20 SAA oS 
should not inflict any injury upon the person whom : ee em aceite aeoire Sai (ce ee Se 


he has helped To talk of one’s generosity or to hold Ag is Fa! 
in contempt the man whom one has helped either ; recat 
. . . & ; 
by verbal expression or through his attitude or con- A | i 
duct towards him, all these are forms of injury. iteth wisdom to whom He d; 
Some religious leaders have gone so far as to en- Wisdom 1s granted » ct the } essage he 
’ ° C SUL MONS Wiki BAGop tithe tvs ~ Ad awed — ed Wik the ' 
phasise that if you feel that the person whom you Soe Se 
; ~ - a&vV7is* leva) if 
have helped expresses his gratitude in the act of ne 
saluting you, you should prefer a secluded life so eT ee Ya 
that he feels no burden in welcoming you. ys 
4 
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followers that when Gov wants to confer some good 
on a believer, He grants him understanding of the 


faith. 
The value attached to the search for knowledge 


by the Holy Qur’an and the Holy Prophet is amply 
reflected in this. verse. The Holy Qur’an and the 
bearer of the Holy Qur’an have conferred a great 
blessing on mankind by bringing the first revela- 
tion which was to the effect : ‘‘Read in the name of 
thy Lord.’’ The Holy Prophet (peace be upon him) 
was an embodiment of knowledge but, till the last 
breath of his life, he prayed to God: ‘'Lord! 
increase my knowledge.’’ After a man dies, the 
chapter of his actions is closed, but the Holy Pro- 
phet (peace be upon him) said that advantageous 
knowledge brings good to the learned man even 
after his death. This advantageous knowledge has 


been termed “abundant good”’ by the Holy Qur’an. 
Now it is up to us that we dedicate ourselves to 


the acquisition of this abundant good. 
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in the way of God. Such persons have their reward 
with their Lord. They will neither fear nor grieve. 
Khauf in Arabic means that state of mind which enter- 
tains fear about some future danger, while Huzn in 
Arabic denotes the sorrow one feels for some hap- (PERFECTION OF VIRTUE 
pening in the past. Those whu spend their wealth in ; 
the cause of God will neither repent for the wealth 
they have spent in the past in this world nor shal! LAS é 
they have any fear as to their future, thinking of EP ERS sels 2. Ay ig at 
the treatment that may be meted out to them. They CS eh Ah ae ae ar aed Be i 
will be quite happy in all respects and God will give aerate te a thain ria tousness unless ae 
them a great reward. of that which ve wa e: a i whate' ever ze gE 
The Holy Prophet (peace be upon him) has dwelt 

on the importance of gen_-rosity in his conversations 

and emphasised it in more than one way. Once he 

asked his Companions: Is there anyone among you ntered ir 
who holds the property of his survivors dearer than if you greet a 

his own porperty? The Companions said: There isno Allah w: 

such person. The Holy Prophet said: Everyone's > you the 

property is that which he has sent forward and what- 1c highest f 

ever he has left behind is the property of his sur- nA 

Vivors. firtue. Accordin. 

Theabove Qur’anicverse teaches us that we should a | inne ae epene In; 

not cultivate the love of wealth. On the other hand, loves dearl: ~ This i inch 

we should cultivate the babit of spending our wealth id time, as Peele s respe 

for the cause of God. This will bring elevation in jin g to a _ tradi ion Ww hen this vers 

this world and salvation in the Hereafter. Companion n of the Prof yhe t, Abu = 

0 was th 1e owner of "a precious g ~ th 
dir 1a wh ich i Pro yhet s sometime: 
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visited. He said to the Prophet: This garden is dearer 
to me than every other property of mine. I present 
it to you in the way of. Allah. The Holy Prophet ac- 
cepted it for the treasury of the Muslims. 

But this does not mean that the garden was treat- 
ed as a standard for spending wealth in the way of 
Allah. This was certainly not the case. It happened 
once that the Holy Prophet (peace be upon him) 
appealed for contributions to the Muslims. Some 
faithful followers brought half of what they possess- 
ed, some gave away all of their property. The 
mosque of the Holy Prophet was filled with gold, 
silver and corn. In this condition an indigent Mus- 
lim came to the Holy Prophet (peace be upon him) 
with a few dates in hand and said: ‘‘O Prophet of 

God! having worked hard for the whole day, I have 
received my wages in the form of these dates. | 
present the same to you for the sake of Islam.” 
Those who were present on the occasion observed 
hat the Holy Prophet’s! face brightened up with 
nappiness. He scattered those dates on the heaps of 
gold, silver and corn and said: Allah might accept 


these other things because of these dates. 

All this teaches us that spending in the way 
of God what is most dear to us is conditioned by 
one’s capacity and means. Purity of intention and 
sincerity is the test for this, not vain display and the 
desire to secure fame and reputation. 
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‘He lived so long as God willed him to live, 
then God commanded him to build the House.’” 


Tabari uses the same words and says that he 
lived in Syria so long as God willed him to live. 
Then God commanded him to build the House of 
God.? 

When Abraham received these commands from 
God, he was in Syria. According to the historian 
Ibn Sa‘d, he was aged a hundred years at that time 

and Ishmael was thirty years of age. Ibn Sa‘d says: 


I CRS Cb oll abt pst 
Seatl 5 Lew EBs Ext tog? 345 


‘‘Allah sent a revelation ‘to Abraham that he 
should build the House of God. At that time he was 
aged a hundred years and Ishmael was thirty years 


of age.’”? 
Giving more details, al-Razzaqi says : 


1. Al-Razzaqi, AkAbar-4-Mahkhah, Vol. I, p. 23. 
2. Tabari, Tarihh, Vol. I, p. 133. 
3. Ibn Sa‘d, Tabagat, Vol, I, p. 25. 
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The special point which needs stress in the above 
verse is that the first house for the worship of God 
is not the preserve of any particular nation. This 
house is meant for the Arabs as well as for the non- 
Arabs, for people living in the east as well as for 
people living in the west, for the blacks as for the 
whites. Then God said this is a blessed House and a 
source of guidance for all mankind. This is the foun- 
tain of Divine Knowledge which quenches the 
spiritual thirst of entire humanity. This is the place 
where the Muslims gather annually and return home 
after finding a solution to their material and spiri- 
tual problems. This is the centre of which circu- 
mambulation is aduty laid down uponevery believer 

who has the necessary means. 

Every man who treats this sacred House as a 
giblah (direction of prayer) should thank God for 
this blessing bestowed upon him. The fact is that 
we stand guard over this House and this House 
stands guard over us both in this world and in the 


Hereafter. 
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“They ask thee how much they are to spend; 
say: What is beyond your needs”’ (ii. 219). 

This is a famous verse of the Holy Qur’an. In 
this verse a fundamental teaching has been laid 
down, which, if practised in right earnest, will lead 
to the establishment of a welfare society. The 
Companions of the Holy Prophet were always eager 
to spend their wealth in the way of Allah. They did 
not want to keep anything for themselves and were ~ 
anxious to spend every penny for the sake of Islam. 
After paying Zakat (poor-tax) they often enquired — 
of the Prophet as to how much more they should 
spend. In this verse a reply has been given to this 
question. God says: “‘They ask thee how much they 
are to spend; say: What is beyond your needs.” 
In this way they will not straiten themselves in their 
desire to spend their wealth for the sake of Allah 
and, after meeting their legitimate needs, they can 
serve the country and the community by spending 
their surplus wealth. 
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The special point which needs stress in the above 
verse is that the first house for the worship of God 
is not the preserve of any particular nation. This 
house is meant for the Arabs as well as for the non- 
Arabs, for people living in the east as well as for 
people living in the west, for the blacks as for the 
whites. Then God said this is a blessed House anda 
source of guidance for all mankind. This is the foun- 
tain of Divine Knowledge which quenches the 
spiritual thirst of entire humanity. This is the place 
where the Muslims gather annually and return home 
after finding a solution to their material and spiri- 
tual problems. This is the centre of which circu- 

mambulation is a duty laid down upon every believer 
who has the necessary means. 

Every man who treats this sacred House as a 
giblah (direction of prayer) should thank God for 


this blessing bestowed upon him. The fact is that 
we stand guard over this House and this House 
stands guard over us both in this world and in the 
Hereafter. 
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This teaching of the Qur’an came at a time when 
administrative machinery and economic institutions 
were not developed beyond a primitive stage. The 
government had no machinery whereby it could set 
up welfare institutions on a collective level. There- 
fore, the Qur’an left this matter to the discretion of 
the individuals, after they had paid the compulsory 
levy Zakat (poor-tax). This is the reason why the 
Qur’an insists on feeding the poor, relieving the 
indigent and helping the orphans. Today when the 
machinery of government is developed to an extent 
that it touches every aspect of man’s life and col- 
lective welfare has become the responsibility of the 

state, it has become all the more necessary that 
surplus wealth, which circulates only among afew 
well-to-do people, should be concentrated in one 
place and spent for the relief of poverty under 
regular planning. If this becomes the order of the 


day, the class-struggle which disturbs the peace of 
mankind in every sphere of life will come to an 
end, and, in the words of Iqbal, the hope can be 


entertained that: 
**T hat reality which 1s hidden in the words 


(of the Qur’an) ‘say: all that you can spare’ 
will become manifest in these days.”’ 
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*«O ye who believe! fear Allah as He should be 


feared, and die not except in a state of Islam”’ 


(iii. 102). 


This is the gist and essence of all the teachings 
and directions of the Qur’an. According to some ~ 
other verses, this is the will which all the Prophets 
left behind for their children and relations. A com- - 
mentator of the Qur’an says: If I am asked to ~ 
select a verse from the whole of the Qur’an, I shatija - 
select this verse. — 

In this verse, the command has been given that i. 
when death comes upon you, it should find youin 
a state of piety and, since the time of death is not 
fixed, you should pass every moment of your life 
in a state of piety. No one knows when death wiil 
come to him. Taqwa (piety) in Arabic means to be 

on one’s guard and to ward off (evil). But in the 
terminology of the Qur’an, Taqwa (piety) denotes 
a state of mind in which a man loves virtue and 
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hates evil and tries to avoid not only major but also 
minor sins. In the words of Ibn Qayyim, a pious 

man does not see how small and inconsequentia| 

is the sin he commits; what he sees is that He Who 

is being disobeyed is great. An Arab poet has 

explained piety in a most excellent manner. He 

says: 

‘“‘Ward off sins, whether great or small. [his is 
Taqwa (piety). 

Don’t treat minor sins as of no Consequence; 
small pebbles collected together form a moun- 


tain. 
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“And hold fast, all together, by the Rope which 
Allah (stretches out for you), and be not divided 
among yourselves; and remember with gratitude 
Allah’s favour on you: for ye were enemies and He 
joined your hearts in love, so that by His Grace, ye 


became brethren’’ (iii. 103). 

Before the advent of Islam, the mutual enmity 
among the Arabs formed a dark chapter in human iy 
history. They quarrelled and fought with each bie @ 
onsmall matters. Aws and Khazraj were two famous 
tribes of Medina. Their ancestors were Teal brothers 
from the maternal as well as the paternal side. / 
quarrel started amongst them and persi Se, 
their later generations. This enmity continuec | for 
about 120 years and, according to historians, 2 “4 ; 
small and great skirmishes between them number re < 
1700. Nig . | 

In this verse of the Holy Qui’an, there is a . 
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the Muslims of the great favour of God Who chang. 
ed this situation and brought about love and amity 

between them in place of mutual hatred and enmity, 

As a result, the enemies of yesterday became the 

brothers of today. From this Qur’anic teaching we 
learn that we should avoid a situation where, after 

this special favour of God, we may again become 

disunited. God commanded the Muslims to remain 
united. Emphasis has been laid in this verse on the 
fact that the unity of the Muslims should be forged 
on the basis of religion. Again, after saying that 
you should hold fast by the covenant of Allah, the 
words ‘‘ali together’’ have been added for further 
stress These words themselves preach unity. As if 
this was not sufficient, the Qur’an added, “‘be not 
divided’’. This was done to Jay emphasis on unity 
and to instruet the Muslims to avoid all quarrels 
and differences. 

The gist of the matter is that, according to Islam, 
unity is the gift of God which constitutes one of His 
greatest favours. Disunity and disruption is a crime. 
It is our duty to follow this Qur’anic teaching 


strictly in our individua) as well as collective life 


at every step. 
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the abyss of humiliation and poverty. In this verse 
mention has been made of the Divine punishment 
meted out to the Jews. God says that humiliation 
has been made to cling to this disobedient and 
unthankful nation Wherever they live, they will 
live in abasement. If anyone seeks an explanation 
of this part of the verse, he need not go far. He 
should bring before his mind’s eye the fate of the 
Jews some years agoin Hungary, Czechoslovakia and 
Germany. This will convince him of the truth of the 
Qur’an. God says the Jews are fated to live in 
humiliation for ever. But there is one exception, that 
is, ‘‘except when under a covenant (of protection) 
from Allahand from men’’. This means that they can 
live under the protection of some group of men. 
Temporarily, they can stage a recovery. But this is 
possible only if there is a covenant with Allah and 
with those who uphold His law or they seek help 
from some other powerful nation.-But they cannot 
stand on their own legs, nor can they earna place for 
themselves in this world by their own efforts. 
Today the Muslims are grieved overthe conditions 
being faced by the Arab world. But they should 
take heart from the Qur’anic prediction and remain 
convinced that, if they are united and follow the 
teachings of Islam, the earth will become narrow for 


the disgraced Jews. 
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“And Pee who, having done something to be 
ashamed of, or wronged their own souls, earnestly 
bring Allah to mind, and ask for forgivener*: for. 
their sins,—and who can forgive sinsexcept Allah? 
—and are never obstinate in persisting knowingly 1 in y 
(the wrong) they have done”? (iii. 135). ae 

In verses previous to this verse mention wa as smade le 
of Paradise. It was said that Paradise is for the 
pious, the virtuous and the God-: caring N d ne 
known for spending their wealth in the way 0 
for controlling their anger, for f oF. rdor 1ing 
for treating even their enemies witt ‘ae ‘n this 
verse some other qualities of these people have beer 
mentioned. Meri 

In this verse God says that these pe -ople at eT not 
infallible. They too commit errors and sins. But the 
difference lies in the fact that wheem through 
neglect, forgetfulness | or the dominance of emo! ‘io! ns, 


they commit a sin, they become restless, ask for- 
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giveness of God and acknowledge their mistake 
before Him with all the humility at their command. 
Shey do not merely ask’ forgiveness from their 
tongue. [hey are not of those who continue to derive 
enjoyment from their sins while outwardly seeking 
pardon from God. they know perfectly well that 
such repentance is worthless, and, in fact, needs 
further repentance. They always remember the say. 
ing of the Holy Prophet that if a man repents at his 
sin but continues to commit it, he is like a person 
who mocks at God. 

These people repent at their sin immediately if 
the --commit one. They do not persist in it. They 
always keep in mind the warning of the Holy Pro. 
phet that repeated commitment of minor sins turns 
them into major sins. 

The gist of the matter is that sins can be conm- 
mitted even by pious persons. [his is but human. 
The believer is one who, after committing a s 
does not remain neglectful of it Heshould ask for- 

giveness of God. God is Forgiving. He will cleanse 
him of his sin, as if he had never committed it. 
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“Those who spend (freely), whether in prosperity 


or in adversity; who restrain anger, and pardon 
(all) more s—for Allah loves those who do Boss 


(iii. 134). 

Pious believers have been characterised with 
four qualities in this verse Firstly, they are a group 
of people who always spend their wealth in the way | 
of Allah, whatever be the conditions with which 
they are faced If they are rich and wealthy, they 
do not desist from spending their woalBuspeag 
life of extravagance and luxury. If they are poo 
they do not give up sacrificing their wealth i in pr ‘0 
portion to their meagre resources, because of t 
poverty. 

Secondly, they control their anger. The aun t 

be attended to is that God does not say about hen 
that they are never angry. What is said is that, if 
they are angry, they keep their anger under cont TO I. 
In this connection a tradition of the Holy rane ret 
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giveness of God and acknowledge their mistake 
before Him with all the humility at their command. 
They do not merely ask’ forgiveness from their 
tongue. [hey are not of those who continue to derive 
enjoyment from their sins while outwardly seeking 
pardon from God. IThey know perfectly well that 
such repentance is worthless, and, in fact, needs 
further repentance. They always remember the say- 
ing of the Holy Prophet that if a man repents at his 
sin but continues to commit it, he is like a person 
who mocks at God. 

These people repent at their sin immediately if 
th=:: commit one. They do not persist in it. They 
always keep in mind the warning of the Holy Pro. 
phet that repeated commitment of minor sins turns 
them into major siDs. 

The gist of the matter is that sins can be com- 
mitted even by pious persons. This is but human. 
The believer is one who, after committing a Sin, 
does not remain neglectful of it Heshould ask for- ¢. 
giveness of God. God is Forgiving. He will cleanse 

him of his sin, as if he had never committed it. 
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“Those who spend (freely), whether in prosperity 
or in adversity; who restrain anger, and pardon 
(all) men ;—for ‘Allah loves those who do good” 


(iii. 134). : 

Pious believers have been characterised with 
four qualities in this verse Firstly, they are a group 
of people who always spend their wealth in the wey, 7 
of Allah, whatever be the conditions with whic 
they are faced If they are rich and wealthy, the 2y 
do not desist from spending their wealth due tc Oa 
life of extravagance and luxury. If they are f oor, 
they do not give up sacrificing their wealth in | pro- 
portion to their meagre resources, because. of thei ir 
poverty. a 

Secondly, they control their anger. The aa fe) 
be attended to is that God does not say about ‘the: mo 
that they are never angry. What is said is that, if | 
they are angry, they keep their anger under control. 
In this connection a tradition of the Holy Prophet _ 
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is well worth remembering. He said: The successful 
wrestler is not one who beats his opponents but one 
who succeeds in suppressing his anger. 

To control one’s anger is a negative quality. 
The Holy Qur’an goes further and describes two 
developed. and positive qualities of piety. It says 
that they do not merely control their anger, but 
purdon those who commit excesses against them. 
Further, they do good even to such people. 

It is well known about Imam Zain-ul-Abideen 
that once a jug of water fell upon him from the 
hands of a slave-girl who was in charge of arrange- 

‘ments for his ablution The Imam looked at her 
with wrathful eyes, whereupon she recited the part 
of the Qur’anic verse, ‘‘And those who restrain their 
anger.’? The Imam’s anger disappeared. Then she 
recited the latter part of the verse, ‘‘and (they) 
pardon men’’. The Imam said: ‘“‘I have pardoned 
you.”” She again recited the last part of the verse. 
‘‘And Allah loves those who do good (to others) ” 
The [mam said: ‘‘Go! [ have given you your 
freedom.”’ | 
These are some of the qualities of the pious. 
May God enable us to ‘cultivate these habits and 


develop these qualities within ourselves! 
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testify to the fact that when a nation invites punish- 
ment from God by its insolence and disobedience, 
no power in the world can save it from the wrath of 
God Seeru (travel) and Wanzuru (see) have not been 
used in this verse in the sense of a command. But 
they at least show that, according to the Qur’an, 
Muslims should take interest in tourism and the 
study of archaeological remains But this interest 
Should not be for the sake of enjoyment but for the 
sake of learning Iessons from the history of extinct 
nations so that we may mould our own lives in the 


right pattern as enunciated by Islam. 
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But when children, after a period of fear and difi. 

dence come near him, they discover the truth, after 

which they begin to kick at it. It is clear that a 

scare-crow and a stuffed lion are of not much value. 

unless the scare-crow is a real watchman and a lion 

is a real lion. In this verse God has promised help 
and victory to the Muslims on condition that their 
faith is a real faith and a true faith, not merely in 
outward form but also in essence History stands as 
a witness to the fact that when and wherever the 
Muslims fulfilled this condition, God gave them 
success and victory Even today if the Muslims live 
up to their faith and fulfil the condition laid down 
by God, they will certainly be favoured by God with 
help and victory at every step in the battle of life. 
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l’rophet is, firstly, that he recites the verses of the 
Qur’an. In other words, he communicates to the 
believers the messages he receives from God. Thus 
he occupies the position of a great preacher. His 
second duty is that he purifies those who follow him 
and removes from them the spiritual and moral 
filth which sticks to them. This makes him a great 
reformer. But his work does not end here. He also 
carries out the duty of teaching the Qur’an and 
does not confine himself to mere preaching. He in- 
terprets and explains the Qur’an by word ind deed. 
Thus he is a great teacher. Again, he teaches not 
merely the Book, but also Wisdom. He promulgates 
the rules and regulations of the Faith He also 
unravels the spiritual mysteries of life to an elect 
few. Thus he occupies the position of a great 
spiritual guide. 
Such is the description of the Holy Prophet giver 
by the Qur’an. He is not just a messenger between 
God and His servants. He is a great preacher, a 


great reformer, a great teacher and a great spiritual 


cuide. It is the duty of every Muslim, therefore, to 
believe in all the four aspects of his prophethood 
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DO NOT FORGET DEATH 


“Every soul shall have a taste of death: and only 
onthe Day of Judgment shall you be paid your full 


recompense”’ (iii. 185). 

This verse of the Holy Qur’an seeks to dispel 
some wrong notions. Before the advent of Islam, 
a large part of mankind held the belief that death i 8 
a punishment for our sins. The Jewish Encyclopaedia 
incorporates the belief of the modern Jews tha 
death is the punishment of a person’s sin; the Chris: 
tians also hold the same belief. The Bible says tha I 
desire breeds sin and, when sins .ccumbtatetaat 
lead to death Refuting this erroneous view, | he 
Qur’an declared that death has nothing to do with» 
virtue or vice. This is the natural termination of - 
life: whether a man is virtuous or evil. minded, — a 
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whether he is rich or poor, whether he is a king or a — 2 


beggar, everyone has to pass through this experience 
and must taste of death. 


1. Jewish Encyclopaedia, Vol. IV, p. 403. 
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In the other part of the verse, another misunder. 
standing has been dispelled Sometimes in this world 
cruelty and injustice become prevalent while justice 
and virtue come to nought. Those who follow the 
right path are pierced with bullets or sent to the 
gallows. Believers pass their lives in poverty while 
disbelievers merry in prosperity. Virtue is met with 
abuses while evil-doers are garlanded. This sight 
provokes the question as to why this happens. The 
Holy Qur’an says that these doubts cross your mind 
because you take this world as a world where the 
full consequences of actions reveal themselves. But 
this is not so. This world is merely a place of trial, 
a testing ground. The real consequences of actions 
will reveal themselves before you in the after-life. 

Just as death is inevitable, the consequences of good 
and evil are also inevitable. Therefore, do not forget 
death by immersing yourself in the pleasures of this 
world. Neither should you forget the Hereafter 
wherein every person will bear the full consequences 


of his deeds or misdeeds. 


Towards Understanding the Qur'an 


the earth or the night and the day. They have beep 
created for man’s good; he has not been created for 


them. Therefore, it is the duty of mankind to Study 
the alternation of the night and the day and the crea- 
tion of the heavens and the earth and to subjugate 
the universe. Thus it will find an endless treasure 
of knowledge and power; it will discover innumer- 
able proofs of Divine Unity and it will gain convic- 
tion of the wisdom, power and sovereignty of God. 
Science provides justification for this thesis of 
the Qur’an. If you take up the books of astronomy, 
you will be wonder struck by the number of stars 
in the heavens, by the influences exerted by the sun 
and the moon and by the mutual relationship of 
these influences, by the rules which govern their 
rise and setting and by the different modes of their 
movement. As human reason advances, the endless 
wonders of the heavens are revealed to man. As far 
as the earth is concerned, how many scientific in- 
ventions have taken place which unravel its mysteries 
and yet these mysteries seem to be unending. Many 
sciences like Archaeology Meteriology and Geo- 
graphy study the earth and yet human reason stands 
aghast before its unsolved mysteries. 

This verse teaches us that the promotion of 
scientific knowledge is one of the objects of the 
Qur’an. Therefore, it is the duty of the Muslims to 
acquire expert knowledge of the sciences. 
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your life and wealth. You will inflict wounds and 
wounds will be inflicted on you. Sometimes you wil! 
achieve victory, while at other times you will suffe; 
defeat. The believers must accustom themselves to 
patience and endurance under all these conditions. 
The third instruction is that you should always 
be well prepared in the way of Allah Whether it js 
a struggle against your own lower desires or against 
an enemy, you should in all cases keep yourselves 
in readiness. The Prophet has dwelt on the excel- 
lence of this sort of readiness. He said that keeping 
watch over the enemy for one night is bet:er than 
worshipping God for one thousand nights. He also 
said that Hell-fire will not touch the eyes which 
weep for the fear of God or which keep awake at 
night in the path of God. He further declared that 
the smoke of Hell-fire will not enter the nose of the 
warrior of faith whose nose becomes dusty on account 
of the dust raised by his horse’s hoofs. 

After giving these three instructions, God also 
told the believers as to how they should develop 
these qualities. God said: Keep your duty to Allah 
and fear Him that you may be successful Fear of 
God is thé fountain-head of all other virtues, and 
in it lies hidden the secret of your individual as well 


as collective prosperity. 
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could be imagined than that the Holy Prophet, who 
was being sent into the world as the guardian of the 
universe, was himself an orphan witb no one to 
help him. When the Prophet took up his mission, he 
protected the rights of the orphans, and commanded 
that as soon as they reach the age of puberty, their 
property should be handed over to them. If the 
guardians (of the orphans) are well-to-do, they 
should look after their property until the orphans 
come of age without charging any remuneration. If 
the guardians are poor, they should charge remune- 
ration only to the extent to which it is necessary 
for their maintenance. The Qur’an says that if you 
devour their property, it is as if you are filling your 
belly with Hell-fire. The Prophet, who explained the 
Qur’an, said that those who devour the property of 
the orphans will be raised from their graves in such 
a condition that flames of fire will be coming out 
from their mouths. 

On the one hand, this treatment was administer- 
ed to those who comniitted excesses with the property 
of the orphans and legal safeguards were provided 
for the protection of their property; on the other 
hand, good tidings were given to those who treated 
the orphans humanely and kindly, saying that such 
people will earn the pleasure of God. People were 
informed that if a man places his hand on the head 
of an orphan as a mark of kindness, God will reward 
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“For Allah loveth not the arrogant, the vain. 

glorious ;—(nor) those who are niggardly or enjoin rent in the Hereafter, _ 
niggardliness on others, or hide the bounties which sia a 
Allah hath bestowed on them; for We have prepared , 
for those who resist Faith, a Punishment that steeps 


them in contempt’’ (iv. 36-37). 
Continuing from the preceding verses, where the 
Muslims were commanded to do good to their 
parents, relations, the needy and the orphans, those 
impediments are now being mentioned which stand 
in the way of fulfilling these duties. It is said in these 
verses that there are three kinds of people who do 
not perform these duties. Firstly, there is the man 
who is proud. He is always obsessed with his own 
greatness and thinks it beneath his dignity to attend 
to others. The other person is one who is boastful. 
He indulges in self-praise, scorns others and exhibits 
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_ “How then if We.brought fromZeach People ; ess be 
witness, and We brought thee as a witness against 
these People !’’ (iv. 41). 

This verse depicts the scene when, in the Here. 
after, God will hold His court of justice. God says 
that on the Day of Resurrection all communities 
and nations will be brought before Him and He 
will present to them their Prophets and witnesses in 
order to prove that His Message has reached them, 
These Prophets will testify that all of them wer 
invited to accept monotheism and it was made clea 
to them what is true and what is false. 

The Holy Prophet of Islam, because he is the 
Seal of the Prophets and came Jast of all, will con 
firm and support their testimony and bear witness 
in support of these Prophets. Another explanation 
is that ‘“‘these” refers to the Muslim community. 

_ The Prophet will bear testimony to the fact that al 
those people who came into the world after i 
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“Or do they envy mankind for what Allah hat 
given them of His bounty ?”’ (iv. 54). 


In the previous part of this verse, mention wa; 
being made of the Jews. They felt distressed by the 
fact that prophethood was taken away from their 
family and vested in the children of Ishmael. They 
are also grieved by the fact that the Last Prophet 
appeared in the person of Muhammad God says that 
these people are jealous, although itis follishness 
to feel jealous of that which is a pure gift of God 

According to the Islamic legal theory, jealousy 


is of three kinds Firstly, that a man should desire } 


to obtain for himself the knowledge, wealth o 
respect which belongs to another person. This is4 
natural feeling, which is called envy and Islam con 
siders it to be lawful. Secondly, that a man should 
desire to obtain for himself at the expense of at- 


other person that which belongs to him. This ! g 


unlawful. The third kind of jealousy is that a ma! 
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“But no, by thy Lord, they can have no (real) 
F'a bt iigs, until they make thee judge in all dispute: 
between them, and find in their souls no resistance 
against thy decisions, but accept them with the 
fullest conviction’”’ (iv. 65). 


This verse was revealed in a particular context. 
During the days of the Prophet, a Jewand a hypocrit 
quarrelled between themselves. The case was sub: 
ted before the Prophet for decision. The Prop! 
decided in favour of the Jew. The hypocrite came 
to a Companion of the Prophet along with the Jey 
and said that he was not satisfied with the decision 

of the Prophet. He requested the Companion to 
decide the case. When the Companion of the Prophet 
heard this, he said that if a person calls himsell a 
Muslim but still does not accept the decision of the 
Prophet, his case will be decided by the sword 
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Saying this, he slew the hypocrite with his sword. | : 
The people of the slain took the case before the Pro- 
phet and this verse was revealed on that occasion. 3 

In this verse, it has been made clear that for i 
becoming a Muslim it is not enough that a man i 


should take his disputed cases before the Prophet 
or in accordance with the Shari‘ah (laws) of the 
Prophet for decision. It is also necessary that after 
the decision has been made, a person should feel 
completely satisfied with it. It is possible that if the 
decision is unfavourable, the person may have a 
feeling of straitness in his heart, but he should have 
no objection to it intellectually as well as from the 
point of view of the tenets of Islam. = i 
_ The legists of Islam have conclude df 1 
verse that if a person is sceptical about a a comr nai 
of the Holy Prophet or refuses to accept ‘it, he puts 
himself outside the pale of Islam. It may be deba 
ed, of course, whether a command has real lly. be 
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ship!’’ (iv. 69). 

{In the opening chapter of the Qur’an the be- 
lievers have been taught the prayer ‘Guide us along 
the Straight Path.’’ But what is the Straight Path? 
It is ‘‘the path of those on whom Thy grace doth 
light.”” Who are these people? In the above verse 
these people have been mentioned, namely, the 
Prophets, the Truthful, the Faithful and the Right- 
eous. The truthful are those who love truth by nature 
and who, in testifying to the truth of the Prophets, 

are not troubled by any doubts. The faithful are 2 E, | oy ‘ 
those who go to the extent even of sacrificing their ae 
lives, in order to provide practical testimony 0! aig! st 
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only the Quraish, but also other tribes of Arabia 
forged unity among themselves to defend their 

polytheistic faith. In this condition, the believers 

were asked to take all precautions. Hzzr7 in Arabic 
means ‘“‘précaution’’. The import was that you 
should be fully prepared. The provision of arms and 
skill in the arts of warfare are necessary elements 
in war preparations. God said that you should try 
every expedient which helps defence. Do not see 
what nation or community has invented this par- 
ticular method of war or defence. Whatever method 
is effective, you should adopt it. 
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*“—Do they not consider the Our’an (with 9 
Had it been from other than “Ava they a 
surely have found therein much discrepancy” 


(iv. 82). 

At the time of the revelation of the Holy Qur’an 
and even thereafter, those who denied the Prophet- 
hood of Muhammad doubted the Divine origin of 
the Qur’an. They thought that it was written by 
Muhammad himself. Even in our own times, many 
a so-called ‘‘enlightened”’ person labour under the 
same illusion. In this verse the doubts of these 
sceptics have been dispelled. 

It is a matter of daily observation that if a man 
makes some small speech, it is not free from uneven- 
ness. Some parts of the speech are more eloquent 
than others. If a man of weak disposition is in a 
state of anger, his speech becomes broken. Due to 

mental development, a man’s writings and speeches 
over a number of years show a great deal of dis- 
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1 Undeserving person really deprives a | 
“Whoever recommends and helps a good cause _ Me Mae oe a Come Ee | 
becomesa partner therein: and whoever recommends f some right. The commentators —|/ | 


and helps an evil cause, shares in its burden: and ing is also 
Allah hath power over all things”? (iv. 85). e. because the ba 
Recommendation has becomea necessary practice wo Muslim br 
in modern society, but most people are not aware of 11s Companic 
its proper limits. In this verse, light has been thrown 1? Then he hi 
on this problem. ckbiting and 
God says that if you make a recommendation for 
some good cause, it is a virtue of a high order. Simi- 
larly, if you try to secure the rights of a deserving 
person, it is tantamount to a good intercession in 
the eyes of God and His Prophet. If a person prays 
for another Muslim brother in the latter’s absence, 
that is good intercession. The Holy Prophet has said 
that when a Muslim prays for another Muslim in 
the latter’s absence, the angels say ‘“‘Amen’’ over 
his prayer. But it should be remembered that if you 
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~ **When a (courteous) greeting is offered you, 
meet it with a greeting still more courteous, or (at 
least) of equal courtesy. Allah takes careful account 


of all things ’”’ (iv. 86). 

In this verse rules of greetings have been laid 
down. 

It must be understood at first that the words 
used by Islam for the purpose of salutation are such 
that no other culture or nation in the world can equal 
themintheirimport. The modeofsalutationprescribed 
by other religions and nationsat the most expresses the 
desire that he whois saluted should pass his morning, 
noon, evening or night in a good condition. But Islam 
which is the religion of peace, and which literally 
means peace, goes further and teaches a mode of salu- 
tation which covers both the good of this world and 
the good of the Hereafter. Assalam-o-Alaikum means: 
Peace be upon you both from the physical and spir- 
tual viewpoint. In other words,‘‘You may be safefrom 


bodily afflictions as well as from spiritual afflictions.” 
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recompense is Hell, to abide therein (for ever): ang nares 
the wrath and the curse of Allah are upon him, and LIL he Sita ths ma. jor sins and re inks: hi at Be | 
a dreadful penalty is prepared for him” (iv. 93). € association of other deities with ma 
In this verse, the punishment for the intentijona} , the Traditions of the Prophet show - i 
murder of a Muslim has been laid down. There isa Sesuree on cases Of murder 
murder by error and there is a murder by intention. See oop oc yines Said > 
Murder by error means that a person kills another i emeuole tn the 515 
without the intention of murdering him and out of 
forgetfulness. For example, a person fires a bullet 
to kill a prey but it actually kills a Muslim. Inten- 
tional murder, on the other hand, is that in which 
a person Kills another with full intention and quite 
consciously. The punishment laid down in this verse 
for the intentional murder of a Muslim is hair-rais- 
ing and fear-inspiring. Read the whole of the Qur'an 
and you will not come across so many threats for 
one crime except the crime of disbelief and associa- 
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conciliation between mep, (secrecy is permissible): e former’s feelings may not be 
to him who does this, seeking the good pleasure of > case where reconcilation has 
een two persons. In such cases it 
nat misunder 


Allai, We shall soon give a reward of the highest 
(value)’’ (iv 114) 

One of the objects of the advent of the Holy 
Prophet was to ovring mankind to moral perfection. 
The Prophet himself says: ‘‘I was sent for perfect 
ing moral and ethical virtues.’ This is the reason 
why the Prophet’s teachings encompass the whole of 
ethics and even minor details have not been over- 


looked. 
Take the above verse. Here commands have been 


laid down with regard to secret counsels. God says 
that there is no good in most of the secret counsels 
They are purely evil. Islam has gone so far as to pro- 
hibit two persons from talking secretly in the pre- 
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‘“‘C. ye who believe! stand out firmly for justice, 
as witnesses to Allah, even as against yourselves, 
or your parents, or your kin.. .’’ (iv. 135). 


Justice holds a fundamental position in Islam. 
It isan attribute of God and one of His ninety-nine 
names. For the same reason the Qur’an insists again 
and again on the Muslims to stand firm on justice. 
A man acts unjustly for two reasons. Either he 


exceeds the limits because he is inimical or hostile 
to someone or he favours someone who is his friend 
or relative But the Qur’an and he to whom the 
Qur’an was revealed have changed the concept 
of friendliness and enmity. They have declared that 
we should be friends or enemies only in the cause 
of Allah and allow this principle to regulate our 
relationships with others. They have advised that 
one should be just even in the heat of passion when 
reason becomes overlaid with emotion and one 
should be just when friendship or kinship strongly 
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FAULT-FINDING 
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“Allah : . 
abroad in sabhe ee ee Bene : n it 
pale been done: for Allah is He Who heareth and 

noweth all things”? (iy. 148) 

In the verses preceding, the discourse was about 
the hypocrites. Here the command is being given 
that no particular person should be called a hypo- 
crite This is because God does not like that fault 
should be found with some person or that some 
evil habit or quality ina person should be mentioned 
either before him or in his absence, except where a 
religious need requires such a step, as when a person 
has been wronged and he complains of the wrong 
done to him. 

Talking ill of a person can take two forms only. 
One, that his faults and evil qualities may be men- 
tioned in the company of some people where he is 
present. Secondly, he himself may not be present 
and his evil qualities are mentioned behind his 
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Allah and their own plighted word for a smal} price, 9¢ deprived of the good of the 
they shall have no portion in the Hereafter: nor wij jod will not look upon him > 
Resurrection, nor will 


Allah (deign to) speak to them or look at them op ig aS 

the Day of Judgment, nor will He cleanse’ them EGTA BORDA VEELROT PE aa Na 

(of sin) : they shall have a grievous Penalty” (iii. 77), Po ke 
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In this verse great stress has been laid on the 
fulfilment of covenants and clean dealings. Although imentators of the Our’an h 
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the context shows that mention is here being made : 
of the People of the Book during the days of the i Cee 
Prophet, indirectly the believers have also been ad- : eG 
dressed and the Holy Qur’an has taught them also 


a moral lesson. 
Generally, it is observed that when a man falls 


a prey to greed, he remembers neither the covenant 
which he has entered into with Allah nor does he 
realise that the aim is unholy for which he is taking 
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PHILOSOPHY OF MORALS IN ISLAM 
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*““Whether ye publish a good deed or conceal jt 
or cover evil with pardon, verily:Allah doth blot 
Out (sins) and hath power (in the judgment of 
values)”’ (iv. 149). 

This Qur’anic statement is very brief, but, as 
explained by Imam Razi in his T7afsir-e-Kabir, it 
contains the essence of the Islamic philosuphy of 

‘morals. 

In this verse, three grades or levels of Virtue 
have been described. ‘‘Whether ye publish a good 
deed’’ is the first grade. Man does some good, and 
since it is natural to a certain extent to wish that he 
should be praised for his good deeds, he does it 
openly to win the admiration of the people This is 
also a virtue but of a very elementary type. After 
this it is said: ‘‘or conceal it’’. This is the second 

grade of virtue which consists in not seeking to win 
the admiration of the people and not letting them 
know it. Only the pleasure of God is sought. Again, 
it is said: ‘‘or cover evil with pardon’’. This is the 
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© 294 Wey een er 
6 332d Fes Fert reaeeene 
““O ye who believe! fulfil (all) obligations” 
(v. 1) 
Aqd (contract) in Arabic means a knot. It is as 
if a knot has been tied and it can be untied only 
when the contract has been fulfilled In this verse eee roe eSeelS S 
the same command has been given, namely, that the Cer ane OOS eeOn. ae” ls 
believers should fulfil their contracts whether they | a ZZ 
have entered into those contracts with the Creator 


or the creatures 
In our society contract is generally taken in the 


sense of promise, although its sphere is much wider. 
It includes worship, dealings and all those forms of 
moral and social obligations of which the observ- 
ance is incumbent on man from the standpoint of 
reason, religion and law. Toreturn a trust in time 
is a form of contract. Similarly, custom prescribes 
certain weights and measures. This is also in reality 
a contract between the buyer and the seller, both of 
whom are under an obligation to fulfil it. This 
shows that a verbal promise is not necessary for a 
contract. The definition of contrzct covers all the 
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‘“‘Help ye one another in righteousness and 


piety, but help ye not one another in sin and rap. itempora ies amon: ne 
cour’’ (v. 3). 1g them to come toge 

This piece of the Qur’anic verse is seemingly 
very brief. But it contains the whole kernel of the 
Islamic faith. With whom should one co-operate and 


with whom should one not co-operate? What are the 
guiding principles of helping one another in indi- 
vidual and collective life? In politics, what are the 
matters with which one should disagree with the 
powers that be? Light is shed by this verse on al 
these matters. 

In today’s civilised and enlightened world, one’s 
nation and one’s party is the standard of right and 
wrong An individual will support only the stand- 
point of his nation and party. He does not consider 
whether that standpoint is based on justice or in- MENS 63:24 hus 
justice. But Islam gives us a teaching of another i Hp hs) ty | 
type. It says that in righteousness and piety one Mae (Ana oo) 
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PERFECT CODE OF LIFE 
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‘This dayithave:I perfecied your religion for 
you, completed My favour upon you, and have 
chosen for you Islam as your religion”’ (v. 4) 


This is a famous verse of the Holy Qur’an. Two 
months and twenty-one days after the revelation of 
this verse, the Holy Prophet breathed his last. The 
real fact is that this verse had informed the believers 
of the approaching end of the Holy Prophet. This 
is the reason why some Companions of deeper under- 
standing began to weep when they heard this 
verse. When they were asked why they wept after 
hearing this verse which gave the good news of the 
faith having been perfected, they replied that when 
the faith had been perfected, the mission of the 
Prophet also came to an end and he would not live 
long amidst them. 

In this verse, the good news of the faith having 
been perfected has been communicated and this has 
been called ‘‘the completion of favours’. As far as 
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Perfect Code of Life 


the Divine faith is concerned, it has existed since 
the first man was created, but its injunctions have 
been modified in every period, in every country and 
in every tribe. This is much like the different periods 
of man’s life In his childhood, he takes milk; when 
he cuts teeth and learns to walk, there is a slight 
change in his diet. Then he becomes a boy with 
different requirements Then he reaches the age of 
puberty, and his requirements and needsalso become 
completely different. This is also the case with 
mankind. In the beginning it was divided into tribes 
and clans. This was its childhood, when its needs 


were different Of course, the Prophets were sent 


but they were sent for particular periods and for 

; particular nations When the Prophet of Islam came, 

m kit d began moving towards unity. This was the | 

youth h of mankind. Countries and tribes came to- 

gether. . Means of communication began t Jevelc ic 
man mind reached a high stage of F evol tic 


beck uA universal and perfected. Fundam 


andl t th is is the completion of Divine fa 
et on 0 more. Prophets are required and’ here 
1e€ ed of any fpeion other than Islam. a 
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| ‘‘And call in remembrance the favour of Allah 
unto you, and His Covenant, which He ratified with 
i you, when ye said: ‘We hear and we obey’: and fear 
Allah, for Allah knoweth well the secrets of your 
hearts” (v. 8). 


“3 


As to the meaning of covenant in this verse, com- 
mentators of the Holy Qur’an have expressed two 
opinions Firstly, that it refers to the covenant taken 
by God in eternity with all the souls. The Qur’an 
says that God gathered all the souls and asked 
them: ‘Am I not your Lord?” All of them said: 
“Why not; Thou art, surely, our Lord.’’ It is not 
necessary that this dialogue should have taken place 
in actual words. It is possible that the dialogue took 
place in mind and spirit. However, what is certain 
is that every soul entered into this covenant with 
God. That is the reason why the belief in Divine 
Unity or monotheism seems to be the demand of 
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Covenant in Eternity 


nature. One may forget God completely, but one is 
bound to remember God at some turn of one’s life. 
In reality, this is a manifestation of the covenant 
made in eternity. 

Another opinion is that here covenant refers to 
that promise which a Muslim makes when he accepts 
Islam. The Companions of the Prophet were ina 
favoured position because they swore fealty to the 
Prophet at his hand The common Muslim enters 
into this covenant at the time when he bears witness 
to the Unity of God and the Prophethood of 
Muhammad (peace be upon him) and accepts to 
ory the commands of God. 

_ Whatever be the true nature of the covenant, ait | 
is s the duty of every man to remember his cox venant  @& 
with ¢ God made in eternity and to live a life ¢ of piel 


God. I Iti is also the duty of every Muslim n not 
rat any stage of his life the contract k he. haan a 


ey.c ing 


tness to the Unity of God an d the Proph hetk 
jul 1ammad (peace be upon hin n) 


pe Peers 
. He sho ulc i aisO 


“note that the contract has been made wit! h Goc | 
OW Vho knows all that is hidden in m erat steana 


i Wh 10 knows not only our acts and iced but z so our 
in . entions. aa 
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DON’T DO INJUSTICE 
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‘‘And let not the ies. i ethers | to you make 
you swerve to wrong and depart from justice. Be 
just: that is next to Piety: and fear Allah for Allah 
is well acquainted with all that ye do”’ (v. 9). 

In human affairs injustice is caused by two fac- 
tors: a man acts unjustly either because he wants to 
favour somebody or his antagonism and opposition 
to someone causes him to move away from the path 
of justice In this verse, justice has been enjoined, 

keeping in view the second factor. 

God says: You should not act inequitably to- 
wards any people because of your antagonism to it. 
You should be just in spite of your antagonism be- 
Cause piety and fear of God both dictate you to 
take this course. This command has been addressed 
to the Muslims and. it is clear that the group oppos- 
ed to the Muslims is that of the unbelievers It 
comes to this: that you should discharge your obll- 
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Don’t Do Injustice 


gations not only to the Muslims but also to the 
unbelievers. There is no doubt that disbelief is 
something detestable, but this is no reason why we 
should not fulfil the requirements which come out 


of respect for humanity. Man is, after all, man, 
whether he is a believer or an unbeliever. That an 


unbeliever is a man, is a sufficient reason why no 
in justice or excess should be donete him. The com- 
mentators have well remarked, while commenting 
on this verse, that a law which stresses the discharge 
of obligations to rebels and enemies cannot tolerate 
that ‘a sin which is less heinous than disbelief or 
mere difference of opinion should cause Muslims to 
ope sd quarrel with one another and act: the 

Tequirements of justice and equity. 


cult to. overcome and control one’s emotions anc 
to act equitably, you should, nevertheless, cultiv 
the fear of God. If the fear of God resides i be y your 

hearts, the most difficult atone of life will | yme 
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In Islam faith and work are closely interrelated. : eeohe no a es 
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What God has promised is conditioned by both yee en” 
faith and work. Neither faith alone nor work alone Viale ig 
is required by God. If there is work without faith, 
it is hypocrisy and disbelief. If there is faith with- 
out work, it is a condition of sinfulness. It is certain 
that if the seed of faith is thrown on the soil of the 
heart, it will fructify and bear fruit. It is equally 


certain that work without faith cannot fructify 


without destroying the life of the spirit. 
A study of this verse makes it clear that the 


Qur’an, in accordance with its peculiar style, has 
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‘““O ye who believe! call in remembrance the 
favour of Allah unto you when certain men formed 
the design to stretch out their hands against you, ~- heiped OU 
but (Allah) held back their hands from yuu: so fear ow itis up to us. after this 
Allah. And on Allah let Believers put (al!) their im lien 1K AO 
trust’’ (v. 12). : ee 

It is difficult to pinpoint exactly the “people” ying on others, we rely on God. 
mentioned in this verse of the Holy Qur’an Accord- : Area aE Se 
ing to some commentators, these people were the Nose gn Saat 
Quraish who were intent from the very beginning i) 
to destroy Islam. Some are of the opinion that they | ae ag. 
were the Jews who had decided to dedicate their iy 
wealth and intelligence in the times of the Holy 
Prophet for undermining the solidarity of the Mus- 
lims. Whatever the nation or people meant here, 
God is here reminding the believers of the favour 
done to them in upsetting the plans of a powerfu! 
people who were stretching out their hands agains 
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“On that account: We ordained for the Children 
of Israel that if anyone slew a person—ubpless it be 
for murder or for spreading mischief in the land— 
it would be as if he slew the whole people”’ (v. 35). 

| Killing of a believer has been declared the 
greatest sin in Islam. One who kills a believer in- 
'tentionally and wilfully will be punished with Hell- 
fire till eternity. In this verse it has been clearly 
stated that not only the killing of a believer, but 
the killing of any man unjustly is tantamount to 


the killing of all mankind. God says that it had been 


made fully clear to the Israelites that there were 
only two legitimate ways of killing a man. Either 
because he had killed someone, therefore, he was 
being killed in retaliation, or because he had caused 
mischief in the land and committed crimes like 
robbery. Therefore, he was killed in the interest of 
public good. Killing of a man in other ways except 
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6? : Justice and Equity 
ee political conduct and thus extends to all spheres of 
= life. This means that there is no sphere of life to 
which this command does not apply. Stress has been 


laid on doing justice to orphans. For family life, the 
principle has been laid down that if you fear that 


b > % IL 24 AR a 236 SACeAt you will not be able to do justice, marry only one 

hay ae ae . 2 5 en oe woman. In daily transactions, the instruction was 

— Abe 4) be abt ©! : given that you should not cheat in weighing and 

*“And if thou judge, judge in €quity between ff measuring In judicial matters, much importance is 
‘eas for Allah loveth those who judge in equity” | tached to the bearing of testimony. Therefore, it 
Vv. 45). py a was enjoined that you should eschew false testi- 
In Arabic Insaf (justice) means to divideathing | mony, because this is a sin as beinous as the associa- 
into two equal parts in such a way that neither part : tion of other dieties with God. If you occupy the 
is greater or lesser than the other. In ethics, justice i} position of a judge, you are required not to allow 
means that, both in speech and action one should § Wour personal likes and dislikes to come in the way 
conduct oneself in the affairs of life in such a way §f of justice. You should always remember that God 
that the balance of truth does not incline one way | dislikes tyranny and excess and#loves those who act 

or the other. The Holy Prophet says: “‘Equip your- | justly and equitably. 


self with the Divine morals.’’ Now, the morality of 
God consists in deciding things justly. Thus justice ‘ 
in action is a special attribute of God. Similarly, 
God speaks with truth and justice. Therefore, justice 
in speech is also the main characteristic of Divine 
morals In this way a perfect believer is one who 
combines in himself the two attributes of justice in | 
action and justice in speech. : 
The command given by Islam for observing Jus- 
tice and equity covers a man’s ethical, social and 


128 


- - " e 7 Se a . . e 
a _ "S42¢F! ed a Pe. ie ; 
i PP ee > ee ee PP ae a a 
- ag ° rm. i et ed | ~ a >, . ~« ae *' . 
. o iT} Prer ; > e ~~ tr! Preece > » te = i . P} = « . - .< ‘os we > "= * — 
Ci frst ae, *. & ; ~~ - - , i ; 
Ta Ti 
J < 
ss“ = we? be 5” eee ee eee ee ee ae OO ee eee, eC le Oo OKA F FF eg Cag € Oe we KS OTT ee eee ee. ek aah O*”)hlUwhm!lUlCUMTOlU.lCUMDh 
a | -— ™ el ~~ oe . - = = 
: ITP PAHs i. a rie ae Se ho n r r /.. " =~“ tes > 
a , oe e« (44 PPaésax ° e<= yt = *“<@ Je =—— ms - of . - — 
, re _ pi ie ee, I al = *y © aw Os ; ; 
e = ’ ; — i 2 tiv? 


“fs = - é~ af 


. ° = 
e~«="*@*e*ea*a 


a | 


i] 63 
| a ————— 


LOVE OF WEALTH AND POSITION 
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t, Sens 425 ast: 
‘Therefore fear not men, but fear Me, and se)! 
not My Signs for a miserable price”’ (vy. 47). 


| This verse has been addressed to the Jewis} 
ih scholars of the days of the Holy Prophet. These 
| scholars had read in the Torah predictions about the 
advent of the Last Prophet. They knew very well i 
the light of the signs and symbols mentioned by their 
Prophets that Muhammad (peace be upon him) is 
the Last Prophet But, says the Qur’an, two things 
Stood in the way of their accepting the truth. Firstly, 
they feared the people instead of fearing God. The, 
koew that if they acknowledged Muhammad (peace 
be upon him) as the Prophet, the people will be 
highly displeased with them and thus they would 
lose their popularity. The other thing was that if 
the people were displeased, they would cease to 
give them gifts. Vhus the process of receiving 
gifts from the people would come to a stop. In other 
words, they were stricken with two diseases: love of 
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Love of Wealth and Position 


position and love of wealth. In this verse the Qur’an 
tells them not to fear the people, but to fear God, 
and not to hide what their knowledge requires of 
them for the sake of a few coins. 

Although this verse has been addressed to the 
Jewish scholars of the days of the Prophet, the two 
diseases mentioned therein exist even today as they 
existed in the past, and these are the two diseases 
which ruin the spiritual health of man. The first 
disease is to fear the people instead of fearing God 
and to hide the truth. The second disease is to fail 
to respond to the call of conscience for fear of loss. 
Every person who seeks moral self-improvement 


should try to root out these two diseases in all the 
affairs of his life. 
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ONLY THE BELIEVERS SHALL TRIUMPH 
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“AS to those who turn (for friendship) to Allah, 
His Apostle, and the (Fellowship of) Believers a 
is the Fellowship of Allah that must certainly 


triumph’”’ (v 59). 

About the meaning of ‘‘triumph”’ in this verse 
the commentators of the Qur’an have expressed 
three views All are agreed that this triumph shall 
take place in its perfect form in the Hereafter and 
those who take God and His Messenger for their 
friend shall be the recipients of high honour and 
success in the eternal life; while those who are 
antagonistic to God, His Prophet and the pelievers 
shall be disgraced. 

The second view expressed is that triumph here 
means the triumph of the heart which lies in the 
strength of the heart. What is this strength of the 
heart? It is a characteristic of faith that when the 
human breast becomes the seat of Divine know- 
ledge, and the heart is illumined with faith, man 
is not overpowered by adverse Circumstances: diffi- 
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CALL TO PRAYER 
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“When ye proclaim your Call to Prayer, they 
take it (but) as mockery and sport: that is because 
they are a people without understanding” (v. 61). 


A regular system of congregational prayers in 
Islam was established in Medina after the emigra- 
tion of the Prophet. Before that time there was no 
regular method of calling the people to prayer. The 
Prophet adopted the present system of calling to 
prayer after consultation with his Companions. As 
a result the walls of Medina echoed with the Call 

_ (to Prayer). The hypocrites and opponents of Islam 
were startled to find out that this mode of calling 
to prayer was so effective. They reacted by making 

‘noises out of mockery as soon as the Call to Prayer 
was made so that this call to virtue and well-being 
may not have any effect on the people. 

The Call to Prayer is a distinguishing feature of 

Islam. In the first place there is no religion which 

enforces the custom of congregational prayers once 
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Call to Prayer 


every day, not to speak of five times daily. If some- 
times it becomes necessary to call the people to 
worship, a bell is rung. It.is an honour which is 
reserved for Islam that its system of calling to wor- 
ship is itself a form of worship and not a mere means 
to worship. It is also a standing miracle of Islam that 
the words which came forth fourteen hundred years 
ago from the lips of the Abyssinian Bilal should be 


echoed even today in the East and the West. On this 
earth, , there is hardly any time when, due to the differ- 
ences of ee the Call to Prayer is not heard in 


Be Fist oblivion, while the Abyssinian Bilal is 
_ 1 ive. Iqbal unravelled the mystery by pointing 


w ic kept Bilal hice. when the Rumi (Alexander) 


became extinct. 
Gaearune, Qur’an says that these. unjust people mock 
at this sa cred call, the reason being that they do not 


= ce Use of their understanding. Human reason 
a and $ that Tespect should be shown‘ i. the Call 
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f that Islam is totally Bead to 
coats ng g and disorder. It has laid down for 


_ purpose a4 : uppressing Mischief and disorder. Jehad 
— (holy / war, is not aggression and expansionism Jehad 
Re | ag is a mean s of ‘suppressing disorder and it is resorted 
Cats, abo GBT ai HE 0331 GE 0 when DO other alternative is left. When a limb of 
PCy ae ais : \% the poey. is in the process of putrefaction, it is 
OB rd Cod SJ 3b15 EET. 23 | ae A 
neat} ses VJ aiy'5 PIS 123 Ce3NIG3 > eC sary t tO sever it from the body Similarly, if 
as nati ion b ae intent on spreading mischief and 
di: order, the ‘fire can be extinguished only by the 


bl ood, sof f tt I eo warriors. 


MISCHIEF AND DISORDER 


‘And hatred till the Day of Judgment. Every time 
they kindle the fire of war, Allah doth extinguish 
it; but they (ever) strive to do mischief on earth. 
And Allah loveth not those who do mischief” . 3 Be: 
(Vv. 67). - dj eK ty aaa 


At the advent of Islam, the Jews were both weal- . EE, f A: 
thy and influential and they had devoted all their : t Tea as 
_efforts to stop the preaching of Islam. Under this ¥F 4 Be 
dominating passion, they sometimes intrigued by 
extending financial aid to the enemies of Islam and 
sometimes openly fought against the believers. In 
this part of the verse, these same intentions have 
been uncovered. 

God says that they kindle the fire of war because 
the Arabs used to kindle fire at the time of war. 
‘“‘Kindling the fite of war’ in Arabic also means 
making preparations for war. God says that whenever 
they make plans for war and try to spread mischief 
in the land, He puts out this fire and upsets their 


plans, and Gud does not love the mischief-makers. 
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“Why turn they not to Allah, and seek His for- 
giveness? For Allah is Oft- -Forgiving, Most Mercify/” 
(v. 77). 
In Arabic Taubah (repentance) means “‘to turn,’ 

“to return” and “to come near from afar’’. This 

word has been used by the Qur’an both for the 
creature and the Creator The tauban (repentance) of 
the creature consists in turning to God with a sense 
of shame (for his sins) and the taubah (repentance) of 
God consists in accepting the creature’s repentance 
out of mercy. 

In all the religions of the world man has been 
treated as a born sinner. They beliéve firmly that 
man must inevitably receive punishment for all his 
sins. This belief takes the form sometimes of belief 
in atonement and sometimes it takes the form of 
belief in the transmigration of souls. But Islam, as 
a perfect religion, does not allow man to fall into 
despair at any stage of his life. It says that if a man 

repents before he sees the signs of his approaching 
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Repentance 


death, God forgives his sins and gives him a place 
of refuge on the Day of Resurrection. Repentance is 
so much liked by God that He reckons it as a form 
of worship and assures His creatures that repentance 
will not only bring forgiveness but actually they 
will be rewarded for their repentance and good 
deeds will be entered against their names in the 
register of deeds because they felt sorry for their 
sins before their Lord. 

Some people postpone repentance to their old 
age. They think they will become pious in their old 
age, after enjoying the pleasures of life in their 
youth. But when sinfulness becomes the second nature 
of man, he loses the capacity to repent. Hazrat 
Ali, the fourth Caliph of Islam, has said that the 
Prophet declared that when a man commits a sin, a 
black spot appears on his heart. If he repents, the 
blackness disappears But if he persists in commit- 
ting sins, the blackness grows until his entire heart 
becomes blackened and man’s ability to repent is 


| taken away from fae 
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INDIVIDUAL AND SOCIETY 
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*‘Nor did they Rael) Re one ee the 
iniquities which they committed: evil indeed were 
the deeds which they did”’ (v. 82). 


In the verses preceding, the Holy Qur’an was 
explaining as to why punishment befell the Jews. 
Now in this verse it is pointed out that one of their 
crimes was that they did not forbid one another the 
evils which they committed. Evil was committed 
before them, but they did not try to stop it. 

This Divine statement shows that it is not enough 
in the eyes of God that a man becomes virtuous 
personally. It is necessary for him to preach to the 
people around him to live a life of virtue. If a per- 
son does not try tostop some evil taking hold of socie- 
ty, the result will be that at some stage he too will 
suffer from the consequences of the evil. This has 
been pointed out by the Holy Prophet in a simile. 
He said that the relation between an individual and 
his society is like that of a two-storeyed boat sailing 
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Individual and Society 


on ariver. The drinking water is in the upper storey 
and the people in the lower storey have to get to 
the upper storey to fetch water. Disgusted with this 
labour, the people in the lower storey think of mak- 
ing a hole in the bottom part of the lower storey to 
get water from the river and to be saved from the 
labour of getting to the upper Storey every time they 
have to fetch water. The Prophet said that if the 
people in the upper storey do not prevent the people 
below from committing this action, the result will 
be that the whole boat will be filled with water and 
the people in the upper storey will also drown 
along with the rest of the people. 

In this simile, the Prophet has beautifully ex- 
pressed the true relation between the individual and 
the society. In the light of this, it becomes our duty 
to reform our society side by side with making 
efforts for self-improvement. We should be virtuous 
ourselves and try to make others virtuous. We should 


. Join together in safeguarding the boat in the safety 


of which lies our own safety. 
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_ “Strongest among men in enmity to the Believers ae : 
wilt thou find the Jews and Pagans’”’ (v. 85). ct some good from other nations, but 
Among the many factors which create mutual _ can never be the well-wishers of 
love and amity among the people, the main factor f a] 
is that those who love each other share common 1¢ cond 
ideals and a common intellectual standpoint. As Smee cia OLES f 
this is true in the case-of individuals, so it is also a SAS [ASL ME edhe 
fact that nations and communities are drawn to- ahaa Ale ey err 


gether by the strength of this factor. Nations are 
attracted to each other when they share common Sareea as 
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ideals and possess the same intellectual standpoint. 
Seen from this point of view, a Muslim nation can 
enter into lasting friendship only with a nation that 
shares the common faith of Islam with it. However. 
cordial relations may be forged with other nations 
too if the national interests require this for the 
maintenance of peace and the pursuit of common 
purposes. 

In this verse the Qur’an has pointed to a funda- 
mental fact, while shedding light on relations with 
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REVOLUTIONISING EFFECT OF THE QUR’AN 
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*“*And when they listen to the revelation received 
by the Apostle, thou wilt see their eyes overflowing 
with tears, for they recognise the truth: they pray: 
Our Lord! we believe ; write us down among the 
witnesses’’ (v. 86). 


The revolutionising effect of the Qur’an is a fact 
which has been recognised on all hands. ~ iose who 
understand its meaning cannot be placed in the same 
category with those who are ignorant of its mean- 
ing. But the hearts even of the latter category of 
people become softened when they hear the Qur’an 
recited. The history of Islam is replete with incidents 
when some of the greatest opponents of Islam 

underwent a complete change of heart on hearing 
the Qur’an. The story of Hazrat Umar, the second 
Caliph of Islam, is well known. When he heard the 
Qur’an recited by his sister, he was converted to 
Islam, although he had gone there with the inten- 
tion to assassinate the Holy Prophet. Iqbal refers to 
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Revolutionising Effect of the Qur'an 


the same incident in a verse addressed to the Muslim 
woman which means ‘‘You do not know how your 
recitation of the Qur’an changed the destiny of 
Umar.” | : 

‘ This verse also refers to the revolutionising effects 
of the Qur’an. Addressing the Holy Prophet, God 
says: One of the marks of those who recognise the 
truth is that when they hear the Qur’an, tears flow 
down their eyes. The commentators of the Qur’an 
are of the view that here the reference is to King 
Negus and his courtiers. When the emigrants reached 
Abyssinia under the leadership of Jafar the son of 
Tayyar the King asked them to recite the Qur’an. 
At this, Jafar recited the chapter out of the Qur’an 
entitled “Maryam” (Mary). When the King heard 
this recitation, tears flowed from his eyes. The Holy 
Pr »phet honoured King Negus for his faith by offer- 
‘ing g funeral prayer for him when he heard of his 


ath. | 


2 Th a gist of this verse is that when people recog- 


‘nse the truth, their hearts are softened and, as a 


ult of their recognition of Truth, when they hear the 
“Qur’ an recited, tears flow down their eyes and th 
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““O ye who believe! make not unlawful the good 
things which Allah hath made lawful for you, but 
commit no excess: for Allah loveth not those given 
to excess’’ (v. 90). 

Generally, the,people err by excess or defect in 
seeking the pleasures of life. There are some who 
think that taking advantage of the blessings and 
pleasures of life is opposed to piety and righteous- 
ness. According to them, the pious man is he who 
does not eat or drink pleasant things and who 
remains a mendicant. On the other side are those 
who do not observe any limits in enjoying pleasures. 
According to them, there is no life after this one; 
therefore, one should make the most of it. Islam 
strikes a goodly balance between these two stand- 
points. Islam does not approve of the misuse of 

lawful pleasures, nor does it regard it as piety to 
“orgo the good things of life. In this verse, the Qur’an 
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Islam and the Pleasures of Life 


urges moderation in this respect. 

God says: Believers should not make unlawful 
the good things which God has made lawful. To 
make a thing unlawful may take three forms. Firstly, 
a man holds a belief that something is unlawful 
which is really lawful. This is disbelief. Secondly, a 
man may make something unlawful by word of 
mouth. For example, he may take an oath that he 
will not eat something. Thirdly, a man may render 
something unlawful by an act. For example, he may 
abstain permanently from something thinking that 
this will earn him the pleasure of God. This is 
monasticism which Islam does not permit. However, 
due to some special reason or on the advice of a 
medical doctor, one may abstain from something 
for a temporary period. 

_ Afterwards God says: Do not exceed the limits. 
Exceeding the limits means that things made lawful 


by God may be treated as unlawful or they may be 


| misused. Both these forms constitute exceeding t Be . 


ois “Sy, 


limits laid down by God. The believer is one 
strikes a balance and observes moderation in: llth she 
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INJUNCTIONS REGARDING OATHS 
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**Allah will not call you to account for what is 


futile in your oaths. But He will call vou t | 
for your deliberate oaths” (v. 92). Y eeecount 


— ee eee 


In this verse injunctions regarding oaths have 
been explained. Ayman (oaths) is the plural of 
Yamin which means power. By Yamin (oath) is 
meant that oath which is taken in the name of 
God or one of His attributes, as ‘‘I swear by God.” 
Oaths may also be taken casually, for example, “I 
swear by your head” or “I swear by your life.”’ 
Such oaths have no significance in the Shari‘ah 
(Law of Islam). 

There are three forms of Yamin or oaths taken 
in the name of God or one of His attributes. For 
example, to take a false oath about some past event, 
as one may say that a certain man had come here, 
while he knows that the person did not come. This 
is a great sin in the Shari‘ah and is called Ghumus. 
Another kind of oath is called Munagqadah. This oath 
is taken in regard to future events. Asa person may 
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Injunctions Regarding Oaths 


say: ‘“Iswear by God that I will not do this work,”’ 
and yet he does the work. One has to atone for such 
oaths and the atonement consists in feeding ten 
indigent persons. If he cannot feed ten indigent 
persons, he should fast for three days. There is also . 
another form of oath regarding future events, as 
when a person takes an oath for doing some mis- 
deed. For example, he may take an oath that he 
will not offer prayers. In this case also one should 
break one’s oath and atone for it. 

The third kind of oath is called Laghw (futile) as 
when a person conjectures that something took 
place yesterday and, on the basis of this conjecture, 
he takes an oath, while in fact no such thing had 
taken place; or as people take oaths habitually and 
inadvertently in minor matters. Although the 
Shari‘ah does not approve of such an oath, one is 


not called to account for it. God forgives it. 


_ After studying these injunctions regarding oaths, 
one may form an idea as to how our religion, Islam, 
guides us in every sphere of our life. Now, it is up 
to us to understand these things and to try to prac- 
tise them. . 
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| DRINKING AND GAMBLING 
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b ‘“Satan’s plan is (but) to excite enmity and hatred 
etween you, with intoxicants and gambling, and 
hinder you from’the remembrance of Allah, and 
from prayer. Will ye not then abstain ?” (v. 94). 
The evils of drinking and gambling are well 
known the world over. Here the Qur’an mentions 
two fundamental evils of these bad habits. One of 
the evils relates to this world and the other is pure- 
ly religious. The evil relating to this world is that 
they promote quarrels and disorders and give rise 
to mischief. Daily events testify to the truth of this 
observatien. Gambling and drinking lead to mutual 
abuse aw# «lashes. Once a man adopts these accurs- 
ed habits, he cares neither for his own self-respect 
nor for the honour of others. 
The other evil pointed out by the Qur’an is that 
they prevent a man from remembering God and 
from prayers. Remembrance of God is something 
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Drinking and Gambling 


which relates to the heart of man, while prayer in- 
volves the use of limbs and their subjugation for 
religious purposes. The meaning is that those indulg- 
ing in these habits do not observe the external Com- 
mandments of God, nor do they think-of their 
Creator in the inner recesses of their hearts. The 
spiritual effects of drinking were described by the 
Holy Prophet who said that if a man drinks, his 
prayers for period of forty days after this act become 
unacceptable to God. 
After describing the spiritual and material evils 
flowing from these two habits, God enquires: ‘“‘Will 
you then abstain ?’”” The commentator of the Qur’an, 
Ibn Jarir, writes that when this verse was revealed, 
the believers of the days of the Prophet cried out: 
“Our Lord! we have abstained.’’ Their abstention 
was so remarkable that whoever heard of the use of 
wine having been declared unlawful smashed his 
jugs (of wine). On that day wine was flowing in the 
_ Streets of Medina as water flows after the rainfail. 
; t was a miracle of the Qur’an and the bearer of the 
 Qur’an that those who had been habituated to 
_ drinking and gambling became missionaries for 
Be! eir prevention. 
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FUTILE QUESTIONING 
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*“O ye who believe! ask not paeetions about 
things which, if made plain to you, may cause you 
trouble. But if you ask about things when the Qur’an 
.1s being revealed, they will be made plain to you” 
(v. 104). 

, In this verse futile questioning has been forbid- 
den. Some people are in the habit of hair-splitting. 
They pry into everything and form suppositions. 
From these suppositions they arrive at certain ques- 
tions of which answers they seek. Sometimes the 
Prophet felt troubled because of suchfutile questions. 
The Traditions say when the verse relating to Hajj 
was revealed, a person asked the Prophet whether 
it was a duty of the Muslims to perform the pilgrim- 
age every year. The Prophet kept silence. The 
person repeated the question. The Prophet again 
kept silence. He asked the same question a third 
time. Thereupon the Prophet said: ‘“‘I feel pity 
for you. If I say yes, the pilgrimage to Mecca every 
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Futile Questioning 


year will become incumbent upon the Muslims and 
you will not be able to carry out this command.”’ 
Similarly, there was some doubt about the parent- 
age of a person. He came and put the question to 
the Prophet. ‘‘Who is my father ?’’ The Prophet said: 
‘Such and such a person.”’ This reply exposed him. 
If he had not asked the question, his parentage 
would not have been revealed. Similarly, some other 
persons came to the Prophet and asked about things 
which had not been forbidden by God. As a result 
the sphere of permitted things was narrowed down 
due to the answers given by the Prophet. About 
such persons the Prophet remarked that the most 
guilty person among the Muslims was he who 
asked a question about something not forbidden; 
Hee as a result of his question, it was forbidden. 
What the Qur’an wants to impress upon us is 
that the teachings of religion are plain and clear. 
They have no mystery about them. Therefore, its 
sphere Should not be narrowed down by means of 
far-fetched questions or complex queries. It should 
be fully Tecognised that Islam is the religion FG oh 
Nature. It does not allow us to waste time by askin 
co questions or by uselessly prying into ined 
pee erable of aie oan) explanationggy 
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ee ondid not abstain from things which you forbade 
: . them todo. You continue to perform your own duty 


and do not try to bear responsibility for others. 


| PREACHER OR DIVINE WARDER In this verse, moderation has been urged in the 
: anh ye ae ele preaching of virtue. If it is wrong to stop preaching 
ei Rg Aas Fors Op UJ} aU or advising others, it is equally mistaken to forget 

Wins tenon, ai 53 4 oe 6 oneself in the attempt to reform others, to probe 

OVENS) > BSFaS y into their intentions and talk in society about their 


lack of faith and straying from the path of virtue. 


‘6 : ' 
O ye who believe! guard your own souls. If ye God says, if you are on the right path, it will do 


follow (right) guidance, no hurt cao come to yoy 


from those who stray”’ (v. 108). } you no harm if others go astray. Your duty lies not 
in criticising others, but in taking stock of your own 
Preaching means tocommunicate tosome person §& moral condition, in removing your own defects and 
the teachings of religion with wisdom and gentle. trying to have right relations with God. It is for 
ness. Unfortunately, some people think that the § these that you will be called to account for on the 
preacher is a sort of Divine warder who uses abig Judgment Day. 
stick and forces others to accept his viewpoint. This | seek i 
verse refutes the above idea regarding the preach- § ae 


ing of religion. God says: O believers, you are not 
required to do more than communicate the message 
of truth to others in the best possible way. Accept- 
ance or no acceptance, you have done your duty. 
With what you are concerned initially is to take care 
of your own soul. Instead of searching for the de- 
fects and weaknesses of others, you should try to 
discover and remove your own defects. You will 
shave to answer only for yourselves. You will notbe 
asked why others did not listen to your preaching: 
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*‘And they (sometimes) say: ‘There is nothing 
except our life on this earth, and never shall we be 
raised up again’”’ (vi. 29). 


Among the truths in which Islam invites us to 
believe is the important truth of a Hereafter, that 
is, there is another world after this one where we 

“shall live till eternity. This world is like an examina- 
tion hall and a testing ground. Here man has been 
placed for a fixed time. A day shall come when this 
world will come to an end and, after their death, 
all men will be given a new life. Everyone will be 
/ presented before his Lord and men will be reward- 
ed or punished according to their deeds. 

When this Qur’anictruth was presented to the peo- 
ple, many of them refused to believe in it. Even today 
thereare people whodoubttheexistence ofa Hereafter. 
They cannot understand how man will become alive 

again after his death, although the development of 
modern sciences has made it easier to understand 
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After Death 


this truth. We know that the human body consists 
of innumerable particles of which a cell is the unit. 
A man’s body consists of about 26,000 billion cells. 
It is as if there are innumerable bricks which com- 
pose the human body. Science tells us that these 
bricks go on changing every moment until after 
every ten years all the bricks of the human body go 
to pieces and new bricks take their place. Thus after 
every ten years our body undergoes complete trans- 
formation, but the man remains as he was. In this 
way a man of fifty years dies five times and is born 
five times. The question naturally arises that if the 
| human body can die five times and then become 
alive again, why is it not possible for the same body 
to live a sixth time after its physical death? 

_ The fact is that belief in the Hereafter not only 
accords with our sense of justice but also does not 
pe with our reason. And the condition is that 

an should not think about such problems from a 
Dur rely materialistic standpoint. } 
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‘But when they forgot the warning they had s 
ceived, We opened to them the gates of all the (goo 
things, until in the midst of their enjoyment of bas 
gifts, on a sudden, We called them to account, when 
lo! they were plunged in despair’’ (vi. 44). 

Generally, wealth and prosperity are taken as 
marks of Divine pleasure. Similarly, when some 
people, following wrong ways and disobeying Divine 

commandments, still enjoy the blessings of worldly 
rosperity, they begin toharbourtheillusionthattheir 
Serer is morally satisfactory, until this illusion 
landstheminto prideand insolence. It is the same with 
nations as itis with individuals. Economic prosperity, 
material uplift and the glories of worldly success 
stand in the way of their accepting the truth and, 
intoxicated with their worldly grandeur, they give 
no heed to the teachings of religion and morality. 
The Holy Qur’an refutes this ill-considered view- 
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Fish and Fish-Hook 
point. God says: Do not be deceived by worldly 


| prosperity and grandeur. Youshouldtakelessonfrom 


the history of ancient nations. These were the nations 


who. lived in stately mansions and had no rivals to 
their power and economic strength. But when they 
denied the truth, God showered upon them more 
favour to put them to test, until, when they went 
completely astray, God inflicted a punishment 
upon them and they were totally destroyed. 
Maulana Rum.has given a very good example to 
explain this state of affairs. When God blesses a 
person or a nation with His gifts despite his sinful- 
ness and disobedience, it is like a fisherman who 
puts something on the fishing hook which can be 
eaten by the fish. The fish stretches its mouth to 
cate sh it. Then the fisherman loosens the string. The 
‘i ish thinks that it is being entertained, until when 
iaehie! ‘fishing hook entangles it, the fisherman pulls 
/ “the string and the fish comes out of the water in a 
St ate of restlessness. 
___ The gist of the matter is that we should not be 
: puff od up with pride in case God blesses us with 
q gifts | despite our disobedience. This is a great test 
, and those who are involved in it may, at aby time, 
exp erience Divine punishment. 
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Concept of Goa 
i 8 neath my sheet are the offspring of these birds. When 
\. ttt. — eae — Lwenttothe forest, I took them with'me. From that 
time these birds have been flying over my head. 
CONCEPT OF GOD The Prophet commanded him to return and put the 
birds where he found them. Then he said: God 
loves His creatures far more intensely than these 
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fat. ws +e CI IG st A birds love their offspring. 
Aa] Pisa) ae EKGs SEF 25E- ss This shows that, according to Islam, God doesnot 
a: eine Eee = want to punish His creatures. His mercy is always 
Rapetne Hoke ame to thee who believe in Our | there to forgive them. But the condition is that they 
spied foriElsincelf ‘ice you: your Lord hath in- should make themselves worthy of being forgiven. 
seit the rule (of) Mercy” (vi. 54). The Holy Prophet once enquired of his Com- 
_ The concept of God in Islam is not that of a panions if they could think of a mother who throws 
blind and cruel power. It is rather that of a mercify! scl) eps cous od oh Own hand into the fre. The 
and compassionate Master Who created this world to Soeeenions eee ra aera eon the 
show His compassion, and when He sat on His throne, Prophet said: God is more compassionate to His 
He inscribed on it the words ;“*MyMercyencompasses creatures than the mother to her children. The gist 
everything.’’ The Holy Prophet says that God divided oe is teh Me en dee HORS DEVE RIDE epopeias 
His mercy into a hundred parts. He kept ninety-nine of God’s mercy despite our sinfulness. The door of 


repentance is wide open every moment and God is 
ever ready to forgive all the sinners_except those 
who rebel against Him. 


parts with Himself and distributed one part among 

His creation. The love felt by the parents for their 

children is a reflection of the hundredth part of His 
mercy. 

{ To relate an incident of the days of the Holy 
Prophet. Once he was sitting among his Companions 1 eae 
when suddenly a Companion of the Prophet arrived. Rae nat. Se aie 
He had concealed something in a sheet of cloth and : Se a ee Oe ea a 
two birds were flying over his head. He said: Under- 
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BELIEF IN THE HEREAFTER 
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Berner doth take your souls bv night, and 
By day doth He eee vaivne a sate 4 a 
| ’ Pp again; thet a term 
appointed be fulfilled’ (vi. 60). — 
Two difficult questions arise in our mind about 
belief in the Hereafter. One is whether a day will 
really come when this universe will be destroyed. 
Would that come to happen? Secondly, is it possible 
for us to be restored to life after death? Since belief 
in the Hereafter is one of the principal foundations 
of Islam, the Holy Qur’an explains its different as- 
pects repeatedly so that there exists no doubt to 
trouble our minds. 

As far as the first question is concerned, namely, 
how can this whole universe be destroyed, the 
strange thing is not its destruction, Strangeness lies 
in thinking as to how it exists at all. The universe 
consists of a limitless void in which :nnumerable 
planets are moving blindly. This movement may at 
any time lead to a violent collision. If this happens 
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Belief in the Hereafter 


the universe will look like millions of bombers with 
bombs laden in themdashing against each other while 
flying in the space. The situation arising from this 


event is termed Doomsday. 


The second difficulty arises from the question: 
bow shall we be restored to life after death? To grasp 
this idea the Holy Qur’an suggests to ponder on your 
sleep which makes you every night to disc on a small 
scale. Somebody benumbs your powers. When the 
day comes, you wake up. If all this is possible and 
God makes you to die every night and then restores 
you to life daily, how could it be difficult for Him 
to raise you up again after the long sleep of death. 

The fact is that these two arguments are suffi- 
cient for any reasonable person possessing cou:mon 
sense to believe in the Hereafter. As for those who 
disbelieve in the Hereafter in spite of these facts, 
they belong to a category of people who have eyes 
but see not, who have ears but hear not and who are 
possessed of understanding but think not. 
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$8 ¢ | Revile Not Even the Idols — 


a 


up Our unity as a community. In this verse of the 


(- Qur’an, believers have been asked to be so large- 
REVILE NOT EVEN THE IDOLS hearted as not to abuse and revile even the idols. 
_ How can it be lawful, then, that living as one com- 
M OD ORC OA ae munity, our different schools of thought should show 
Ao} ie ae 3 Shi bad IS disrespect for each other’s leaders. We belong toa 
PS Aa ONE AES | community who, having fundamental differences with 
Be a Be ae loud atts .., theidolaters, do not revile their idols lest their feel- 
aye eae”. ie ye those whom they call upon besides ings may be injured and they may retaliate by reviling 
» fest they, out of spite, revile God in their the one true God. How can it be, then, that for minor 
: eeepc’ ANA: ROG). differences, we insul f 
| : nsult each other’s leaders and ances- 
This verse teaches us two important lessons. The tors? : 
first lesson is that abusing any person is a highly The fact is that such narrow-mindedness and 
disapproved act in Islam. Even the abusing of false small-heartedness is opposed to Islamic teachings. 
gods is strictly forbidden, although these idols were Islamteaches us large-heartedness, breadth of outlook 
built of stones and bricks. They were not sensible and toleration. It is unworthy on the part of its 
creatures who could hear one’s abuses and be affected followers to insult or revile even the false gods. 
by them. When it is forbidden to revile and abuse ! : 


the idols, how can it be lawful to use abusive 
language fora person who possesses sensibility. Thi: 
habit is so bad that the Holy Prophet declared tha’ 
it was the mark of a hypocrite. He said: [he mark 
of a hypocrite is that he uses abusive language when 
: he quarrels. 

: The second lesson taught by this verse is that we 
Should exercise toleration in our mutual relationship 
with each other. Sectarian differences should nol 
be given so much importance that they tend to break 
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PRIVATE AND PUBLIC LIFE 
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“Eschew all sin, open or secret - 
Sin will get due recompense for 


(vi. 120). 

Iwo kinds of sins have been mentioned in this 
verse and the command is that, after accepting 
Islam, one should eschew both of them. What are 
these two kinds of sins? God says: One isthe exterior 
of a sin and the other is its inner side. According t 
some commentators, the exterior of asin means its 


ee - earn 
their earnings” 


practical shape, while the inner side thereof means 


a false belief. Thus, one is practical sin, while the 
other relates to theory or belief. This explanation: 
not incorrect. But its best and most comprehensiv 
explanation is that an open sin is that which is 
committed before the eyes of men, while a secret 
sin is that which is committed secretly. In man} 
cultures, other than Islam, many acts of sin are not 
considered blameworthy in themselves. What 1s 
blameworthy is that one should be exposed. Inancient 
Greece, theft was not a crime, but li a thief was 
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Private and Public Life 


caught in the act of stealing, he was punished. Simi- 
lar was the condition of the Arab society, where 
sexual wickedness was not condemned; only the 
people were required to conceal it. Even in today’s 
Western culture, sexual immorality is not blame- 
worthy. It becomes blameworthy when it takes the 
form of a public scandal. Even today life has been 
divided into two compartments—public and private. 
Setting right of one’s public life is the need of the day. 
As far as private life is concerned, it is solely a per- 
sonal matter. You can do with it as you like. Islam 
does not approve of this compartmentalisation. 
According to Islam, a man’s public as well as private 
life should be clean and spotless. That part of his 
life which comes only within the purviow of the 
Creatormustalsobeclean.Similarly,the part of his life 
which he lives among his fellow beings should also 
be spotless. Both his exterior life and his inner 
life should be free of any blame. His limbs should 
not commit any act of sin, while his heart should be 
free of impure thoughts. 

According to the Holy Qur’an, if the case is not 
$0, a day will come when man will be recompensed 
for his deeds and no division between exterior life 
and i inner life or between private life and public life 
will be accepted by God. 
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IN THE STATE OF NECESSITY 
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“But (even so), if a person is forced by necessit y 
without wilful disobedience, nor transgressing due 


limits,—thy Lord is Oft- -Forgiving, Most Merciful” 
(v1. 145%. 


Islam is the religion of mercy and the religion of 
nature. It contains directions for man’s guidance 
through all the stage of his life, from bis birth to 
death. It has provided facilities in difficult moments 
and has created conditions which enable a Muslim 
to follow the Divine commandments without feeling 
them burdensome. In this verse also, mention has 
been made of a similar facility. 

Iztirar in Arabic means a state of utter nec , 

In the terminology of the Islamic Shari‘ah (law), it 

may take three forms. Firstly, a man may be on the 

verge of starvation. Secondly, a man may suffer from 

a disease recovery from which is impossible without 
taking something unlawful. Thirdly, some external 
power ~r pressure may force him to take something 
unlawful. In all these three cases, it ts permitted to use 
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In the State of Necessity 


something unlawful with a view to saving one’s life, 

provided it is not intended to derive pleasure nor 

are the proper limits transgressed. The unlawful 

thing should be taken only in the quantity which is 
necessary for saving one’s life. After this, God says 
that He is Oft-Forgiving and ready to pardon. He 
does not merely forgive crime; sometimes He takes 
the edge out of crime. He is merciful. He creates 
facilities for His creatures taking pity on their 
difficulties. 

‘This verse of the Holy Qur’an and the provision 
made in the Shari‘ah for the state of necessity is indi- 
cative of the fact that the Shari‘ah law has been 
prescribed to provide facilities for man and not to 
inflict hardship on him. The Holy Prophet has also 
declared that religion is easy. Those who labour 
under misunderstandings regarding the Shari‘ah of 
Islam on mere heresay should consider these facts 
with a cool mind. 
ei. 
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“But (even so), if a person is forced by necessity 
without wilful disobedience, nor transgressing due 


limits,—thy Lord is Oft- -Forgiving, Most Merciful” 
(vi. 145%. 


Islam is the religion of mercy and the religion of 
nature. It contains directions for man’s guidance 
through all the stage of his life, from his birth to 
death. It has provided facilities in difficult moments 
and has created conditions which enable a Muslim 
to follow the Divine commandments without feeling 
them burdensome. In this verse also, mention has 
been made of a similar facility. 

Iztirar in Arabic means a state of utter necc 
In the terminology of the Islamic Shari‘ah (law), it 
may take three forms. Firstly, a man may be on the 
verge of starvation. Secondly, a man may suffer from 
a disease recovery from which is impossible without 
taking something unlawful. Thirdly, some external 
power ~r pressure may force him to take something 
.unlawful. In all these three cases, itis permitted to use 
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In the State of Necessity 


somethin onlawful with a view to saving one’s life, 
provided it is not intended to derive pleasure nor 


are the proper limits transgressed. The unlawful 
thing should be taken only i in the quantity which is 


necessary for saving one’s life. After this, God says 


at E e is Oft-Forgiving and ready to pardon. He 

lo a ; not merely forgive crime; sometimes He takes 

edge ‘out of crime. He is merciful. He creates 
es for His creatures taking pity on their 
jifficul ties. 

Thi is verse of the Holy Qur’an and the provision 
m nade: in the Shari‘ah for the state of necessity is indi- 
ce cative | of the fact that the Shari‘ah law has been 
presc ibed to provide facilities for man and not to 
‘inflict hardship on him. The Holy Prophet has also 
-decle red. that religion is easy. Those who labour 
under misunderstandings regarding the Shari‘ah of 


Be I slam on mere heresay should consider these facts 
with ; a cool mind. 
Atyie | | 


‘Tt 
save 34.4" 
’ ol he, 


_« 

S244 4 5, “oe 

~ * eee wy An 
: -_ > 


= > 
4041/3, Ff. 
> ea ** 4.4 «@ 
> 2 
Ltea0/ 


PLEASURE OF GOD AND WILL OF GOD 
yo antes 231 SST Ch Jzkcc ea 
oe 
(SO ys eon = M5 GEG Ys aoa 


~ Those who give partners (to God) will say, ‘If 


God had wished, we Should not have given partners 
to Him, nor would our forefathers; nor should we 
have had any taboos’’’ (vi. 148). 

At the time when the Holy Prophet made his 
claim to prophethood, the concept of Divine Unity 
had been overlaid with many false ideas. In spite of 
having been the best among creation, man had fallen 
to such a level that he prostrated before idols which 
he had carved out by his own hands. It is true that 
he acknowledged the existence of God, but he asso- 
ciated with Him many false deities of his own making 

and, to please them, many lawful things were de- 
clared to be unlawful, while many unlawful things 
were made lawful. 

The Holy Qur’an and the bearer of the Holy 
Qur’an criticised these false ideas and practices and 
made the right path clear. Even then the disbelievers 
resorted to a strange logic. According to the Quran, 
they said, and people of the same mentality will 


Pleasure of God and Will of God 


say in future, that if we associate other deities with 
God or if we make unlawful things lawful or lawful 
thingsunlawful, we doso according to God’s pleasure. 
If it had not accorded with the’ pleasure of God, 
why should He have permitted us to do so? In reply 
to this argument the Qur’an has made it clear that 
the will of God is one thing, while His pleasure 
is altogether different. Those who do not make a dis- 
tinction between the two are misled. The will of God 
consists in man having been vested with freedom. He 
iS at liberty todo good orevil. But His pleasure is that 
man should not come near evil. Whatever is happen- 
ing in this universe is happening according to the 
wi ill of God. He does not want to force His pleasure 
on His creatures. Virtue consists in human indi- 
iduals avoiding the wrong path and taking tothe 
right path by exercising their God-given freedom. 


their misdeeds behind the will of God are neither 
acting mor thinking along the right line. This wrong 
t a ng and evil-doing is a heritage handed down 
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*‘He that doeth good shall have ten times as 
much to his credit: he that doeth evil shall only be 
recompensed according to his evil. No wrong shall 
be done unto any of them”’ (vi. 160). 


Fundamentally, God shall deal with: His crea- 
tures in a spirit of forgiveness and grace. A Persian 
poet says that God’s grace does not seek a price: 
on the other hand, it seeks a pretext (to forgive). 
In: other words, the mercy of God is not purchased 
at a;price, because it is always in search of a pe ex 
to forgive God’s creatures. 

If we look at the content of this verse, we will 
find that it states the rate at which human deeds are 
recompensed. God says that if a man acts virtuous- 
ly, one act of his will bring him ten rewards, but if 
he commits a misdeed, he will be punished only for 

one misdeed. This is the minimum rate of reward 


and punishment. Other statements of the Qur’an- 


and the Hadith (Traditions) show that the reward for 
good acts reaches up to seventy times or seven hund- 
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redt imes. Illustrating the example of a virtuous act, 

the E loly Qur’an says : It is like a seed sown in the 
soil \ which brings forth a shoot in every ear of which 

t ere: e are hundreds of seeds. This reward of virtuous 
ac ts comes from the grace of God. Even the inten- 
‘tion to. act virtuously has been placed by Him inthe 

m category as an actual act of virtue. 

q ie n case a man forms an intention that he will do 
such and such an act of virtue but fails to live up 
“to his in ntention, even then one act of virtue will be 
er nterec in his register of deeds. On the other hand, 
“if he fc orms an intention to do evil but afterwards 
does not give practical shape to his intention, no 
sin w vill be recorded in his register of deeds. On the 
P(e ntra ry, he will be credited with one. good act, 
— becau e he did not commit evil even after forming 
"an intention to do it. 

All this shows that God is Gracious and Merciful 
and t those ‘people do a great injustice who threaten 
re) ges with His anger and forget His grace and 
mercy. Now, it is our misfortune if, in spite of His 
it ad mercy, we do not take advantage of His 
forgi less. 
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“Say: Truly, my prayer and my service of 
sacrifice, my life and my death, are (all) for God. 
the cherisher of the worlds: no partner hath He: this 


I am commanded, and I am the first of those who 
bow to His will’ (vi. 162-163). 


The entire gist and essence of the Holy Book is 
contained in these verses. If one ponders over them 
one will realise the full import of the unity df God. 
In the previous verses, the Qur’an had been criticis- 
ing the wrong beliefs and practical misconduct of 
the polytheists. Now, it 1s asking the Prophet to 
declare that, although they claim that they are be- 
lievers in Abraham, their claim is refuted openly 

by their intellectual and moral life, as Abraham was 
the standard-bearer of Divine Unity, not of poly- 
theism. Therefore, if anyone is following the path 
chalked out by him, it is he (the Prophet) and not 
they After this, the Prophet is commanded to de- 
clare, like Abraham, that his prayers, his sacrilice, 
his life and his death are all for the pleasure of God. 
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Unity of God and Prophethood 


In other words, by revealing thes verses, the Qur’an 


showed the signs by which a perfect believer can be 

recognised. This has also been made clear as to who is 

the follower of the path trod by His virtuous servants. 

God says: They are not those who divide their life 
into different compartments and keep some for try- 
ing to please God and some to please Satan. The 
perfect believer is he who subjects himself to the 
commands of God inevery moment of his life, who 
passes his whole life, from beginning to end, in the 
thought of Divine Unity, whose friendship as well 
as enmity is for God’s sake alone. 

‘After stressing Divine Unity, the Qur’an makes 
clear the position of the Prophet. God says: ‘‘O 
Prophet, tell them: I have not come merely to preach 
the doctrine of Divine Unity. lam not only a preacher 
and a Messenger. My task is also to exc. plify my 
preaching through practical conduct. Therefore, [ 
declare that I shall be the first man to practise what 
I ee He who seeks to follow the path set out 


by the d doctrine of Divine Unity should follow my 
footsteps,” 
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J 
“It is He Who hath made 

: you (His : 
| heritors of the earth: He hath cited ae 
some above others: that He may try you in the 
gifts He hath given you: for thy Lord is quick in 


punishment; yet He is indeed Oft-Forgiving. M 
Merciful’’ (vi. 165). giving, Most 
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n_your dealings with your 
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Gc God wants us. to ‘be always. 
utes. . The first is that Hei is quick 
| panies j ibute ‘manifests itself when 
) are disobedient to Him. 
is tha t He is Oft-Forgiving to 
new sins an | take to the path of virtue. 
but cis iV. party which He would mani- 
those who act as His pumepniarives 
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Khalifahin Arabic means agent or vicegerent. The 
great scholar, Raghib, says that Khilafat means act- 
ing for someone, whether this acting is due to one’s 
absence, death, incapacity or under one’s behest. 
This is to impress on the minds of the people the 
greatness of one’s authority. In this verse God 
addresses mankind and says: We have made you 
Our vicegerents on the earth. It is clear that the 
| reason why God has appoiated man as His vicegerent 
| does not lie in His absence or death or incapacity. 

The reason why man has been made vicegerent on 
the earth is that God wants to impress the greatness 
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RULES OF PRAYER 


**Call on your Lord with humility and in private: 
for God loveth not those who trespass beyond 
bounds’”’ (vii. 55). 

Prayer is the soul and essence of worship. Accord. 

ing to Islam, it is not selfishness or self-seeking. It 
is a matter of the servant’s love for and relationship 
with his God. God is never displeased if you 
ask something of Him. He is displeased if you give 
up asking of Him An Arab poet has noted a strange 
differezce between God and His servants. He says 
that if you go on asking a most generous man for 
something repeatedly, he becomes angry. But the 
case with God is quite different. Ask Him repeatedly 
for His gifts, He will be pleased. Give up asking him, 
He will get angry. 

This verse contains certain rules for prayer. First 
of all, the words ‘‘your Lord’’ have been used to 
show that He is not a tyrant of whom you are aski0g. 
He is your Lord. He nourishes you and looks after 
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Rules of Prayer 


all your needs, spiritual as well as material. There- 
fore, do not hesitate in asking something of Him. 
Regard Him as your own master and, in view of the 
care He bestows upon you, ask of him ungrudgingly. 

The second point stressed in the verse is that you 
should ask of him with humility. Do not pray to Him 
as if you are whispering some meaningless spells. 
Prayer is worship and the soul of worshipis humility. 
Therefore, when you pray to God, you should be in 
a humble frame of mind. 

The third point is that prayer should be offered 
silently. If you pray loudly, it will be supposed that 
you are taking God to be deaf, when He is really 
All-Hearing and All-Seeing. He sees everything and 
knows your intentions. It is said about the Prophet 
that once he passed by a few people who were praying 
loudly. He said: He on Whom you are calling is 


neither deaf nor distant from you. He is near to you 


and hears you very well. 

_ These rules for prayer direct us that We should 
lesitate in praying. Prayer should be offered 
5 umility. Instead of crying loudly, we should 
pray silently. If these rules are observed, prayer is 
never ineffective Either the prayer is granted imme- 
diately Or it is stored for the Hereafter, or some 
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Unity Among the Muslims — 


: opposition and conflict. If you do this, you will have 
to face two evil consequences. Firstly, you will be 
internally weakened, because when strength is dis- 
‘sipated, the necessary consequence is low moral. 
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UNITY AMONG THE MUSLIMS 
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_ **And obey God and His Apostle and fall into no 
disputes, lest ye lose heart and your power depart: 
and be patient and persevering, for God is with 
those who patiently persevere”’ (viii. 46). 


Events connected with the Battle of Badr were be- 
ing related in the previous verses. The Muslims were 
told that there is only one way to achieve success, 
whether in peace or in war. It is their obedience to 
God and His Apostle and maintenance of unity. 


Secondly, the respect and awe which you inspired 
in the hearts of your enemies due to your internal 
solidarity and unity will disappear. When particles 
of dust become scattered, a small gust of wind blows 
them away, but when these particles cohere, they 
form an impassable desert. Similarly, if you fall a 
prey to internal conflict, the enemy will easily over- 
come you, but if you remain disciplined and 
obedient, you will have the upper hand in this world, 
God willing. 

_ God says: Sometimes you differ among yourselves 
‘or with your leader. Some problem crops up which 
is against your natural inclination or some distaste- 
ful situation arises. At such a time you should 


exercise patience, because it is the way of God that 
He does not leave those people alone who exercise 
patience. His help comes to them and relieves thsm 


~- As far as obedience to God and His Apostle is 
concerned, every Muslim believes that it leads to 
success in this world and in the Hereafter. But the im- 


f.11 2: 7 
portant matter to be considered is that the Muslims . | es 
have also been advised to maintain unity among course 
themselves along with obedience to God and His RS iii 
Apostle. . - a Fe 
_ God also says: Do not quarrel among yourselves. al 


It is possible that you may differ among yourselves 
on a certain question, but this difference of opinion 
should not be allowed to take the form of mutual! 
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MUTUAL RELATIONSHIP OF MUSLIMS 
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“*The issn. men sia women, are protectors 
of one another’’ (ix. 71). 

A distinguishing feature of Islamic society is that 
the individuals who constitute it are one another’s 
supporters and well-wishers. As the Prophet said: 
They are like the bricks of a building, each of which 
supports the other, or they are like the organs of a 
body. If one organ suffers from distemper, all others 
feel uneasy. The duty of mutual co-operation and 
help is one that never falls into abeyance. Once the 
Prophet said to his Companions: Help your brother 
whether he is an oppressor or an oppressed. [he 
Companions said : One can understand that one 
should help the oppressed, but how to help the 
oppressor? The Prophet replied: You should help 
the oppressor by preventing him from oppression. 

- The details given by the Qur’an regarding mutual 
co-operation among the believers show that this 
includes the attempt made by the believers to re- 
move the defects of one another. But the condition 
is that this attempt should be full of sympathy. 
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Mutual Relationship of Muslims 


The Prophet beautifully expressed this by saying 
that u believer is a mirror of another believer. One 
of the characteristics of a mirror is that in reflecting 
defects or beauties, it does not fall a prey to exag- 
geration. It gives a faithful reflection of the person 
with all his defects and beauties. Whatever the 
mirror has to say, it says in the face of the person 
concerned. Behind his back, it relapses into silence. 
The dark spot which it reflects does not displease 
the observer. 

‘This verse teaches us the lesson that the believers 
should be sympathetic to each other and share in 
one another’ s sorrows. This is their distinguishing 
characteristic. Ascoolness cannot be separated from 
ice and heat cannot be dissociated from the sun, so 
the Muslims also cannot be separated from one 
another. 
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DISTINGUISHING FEATURES OF Typ 
HOLY QUR’AN 
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*“O mankind ! there hath come to you a direc. 
tion from your Lord and a healing for the (diseases) 
in your hearts—-and for those who believe, a Guia. 
ance and a Mercy’”’ (x. 57). 

It is a great favour of God on humanity that He 
bestowed on them a gift like the Qur’an. In this 
verse, the Qur’an is introducing itself. 

God says: This is an advice and a direction as wel! 
as a healing for the diseases of the heart. Similarly, 
it is a guidance as well as a mercy for those who 
believe. The famous commentator, Razi, bas written 
that in offering this fourfold definition of itself, the 
Holy Qur’an really mentions four stages in the 

spiritual evolution of humanity. The first stage in 
human evolution is that the outward life of man 
should be free from all defects. This object is achiev- 
ed by the Qur’an by means of advice and direc 
tion. The second stage is that, in addition to the 
outward life, man’s inner life should also be free ol 
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tinguishing Features of the Holy Qur'an | 
ils. The Holy Qur’an points to this by saying that 
itisah aling for the diseases of the heart. The third 
Rez . is that a man’s ideas and beliefs should under- 
go a complete revolution. The Qur’an calls this a. 
Gu idance. The fourth and last stage is that, after 


« 


passing the first three stages, man wins the pleasure > 

ct God -and attains salvation. This is Mercy. This 
ans that the teachings of the Qur’an cover every 
here e eet life. The fact is that without this Divine 


y (the Holy Qur’an) man’s ‘greatness is in- 
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F: ‘Finally, the Qur’ an also states the necessary con- 
“ditior 1 without which no advantage can be derived 
from sthese features of the Qur’an. The condition is 
_ that;man ) should have faith in his heart. If this 
— four dation i is lacking, no structure canbe raised. It 
is tr > that the Qur’an benefits all men, but just as 
- the,so il affected by waterlogging and salinity cannot 
_ benefit from rain and just as the sun’s light is use- 
less | or thezblind, Similarly the blessings of the 


q Qu en cannot benefit a man who has no faith and 
~ belie 
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**‘This day shall We sav 
thou mayest be a Sign to those he nae ies 
But verily, many among mankind are heedless . 
Our signs’’ (x. 92). 

This verse relates to the Pharaoh, who lived SOme 
twenty-two hundred years ago during the time of 
Moses and was drowned in the sea when he was in 
pursuit of the great Prophet. 

\ Addressing the Pharaoh the Qur’an has, in this 
verse, advanced the claim that his body will be 
saved after having been drowned so that the world 
may know of the sad end of those who make false 
calims to divinity. When this claim was made by the 
Holy Qur’an many people did not realise its impor- 
tance for a long time. Some opponents of Islam even 
gibed and mocked at the Quran for what they 
regarded as an unfounded claim. But at last the time 
arrived. which nature had fixed for the revelation of 
the real truth. Some ninety years ago, in 1881, afew 
British expert archaeologists found a box made of 
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Body of the Pharaoh 


stone while digging an ancientEgyptian cemetery. The 
box when opened was found to contain five dead 


bodies embalmed according to the science of the 


ancients. Every dead body had a tablet with it con- 
taining a brief description of the dead man. Accord- 
ing to the Encyclopaedia Britannica,' one of the dead 
bodies was that of the Pharaoh mentioned by the 
Qur’an. 

This shows that every claim made by the Qur’an 
rests on the secure foundation of truth. As scientific 
research develops, the world will testify to the truth 
of its claims. If, therefore, one is unable to under- 
stand today any factrelated by the Qur’an, one should 
not make a hasty conclusion. A time will soon come 
when its truth will be revealed before one’s eyes. 
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RS >, ‘A, Encyclopacdia Brilannica, 9th edition, Vol. XVIT, p. 29 
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:. _ «The Problem of Sustenance 


found in the society which is based on Hiscommands 


THE PROBLEM OF SUSTENANCE - — and which is established on the system of life 
{| ordained by Him. In other words, when the Qur’an 
L433) abl SES C2 3G BB ve &; | says that the sustenance of every man is in the hands 
O22 Be 83 Eee 2F03- ee | of God, one of the explanations of this statement is 
ks? BU OS a5 35805 (A 5aS oe 135 { that man’s sustenance is in the hands of the society 
“There is no moving creature on earth but j HT which claims to believe in God. Unless a society 
sustenance dependeth on God: He knoweth the ae if makes ae honourable provision for all i members, 
and place of its definite abode and its temporary . uw has no right to be called an Islamic society. One 
deposit. All is in a Clear Record” (xi. 6). _ of the important characteristics of Islamicsociety is 
The Holy Qur’an mentions at many places tha | that it does not admit of oppressive inequities. 
the sustenance of every man depends onGodand § pitris the duty of world Muslims, in accordance 
this is such an admitted fact in Islamic tenets that J ne Be fossa Ob spis 7 verse,’ 0 enforce the 
no Muslim can possibly deny it. But here a question | amic economic system of a welfare society and to 
arises, namely, when the sustenance of everyman i practical shape to the promise made by God 
depends on God, why is it that many people die of | Sede ece > every man. 


starvation in this world and nobody cares for them? 
Why is it that some people live in palatial buildings, 
while others do not possess even a hut to take cover? 
If the sustenance of man is in the hands of God, 
why does He not make provision for everybody? 
To find an answer to this question, we should see 
how God reveals His existence. It is clear that noone | 
can see Him directly. If you want to see God, you i | ae 
will have to look at the phenomena of the universe : : mae. 
which give a Clue to His existence. He can also be 


188 


=? ome 


“wo ETS E ER Bw tod OM vB 
~~ 14 =- = “a oe vir T7 oP ~s r+ ie de ee 
"Persp seetet el rrr ens eo eeee gee igeecerscccccrcscices ccize r 
EE PPP i be ott tre te oP ei ebs bt he be be ee 
biterer sas sesesemasictststerer erty 


j , 
~uebdd I: 


= = r 


‘ Mirae. uf 
- stat —. > ii o ong ltt if J 
-_~ i = 


~~. 
» > 
- 

-_ 


= => 
Leite rrr 


93 


LLL TLL Le eae eee asc 


SHORT WEIGHTS AND MEASURES 


a 
Wh | 


nas 


I SiG 


*‘And O people! give just measure and weight, 


nor withhold from the people the things that are 
their due: commit not evil in the land with intent 


to do mischief” (xi. 85). 

These words form part of a speech addressed b) 

the Prophet Shu‘ayb to his people. The Midianites 
at that time were a nation of traders and many of 
them were guilty of dishonesty in commercial trans- 
actions because they gave'short measures and weights. 
When God sent His Prophet among them, he triea 
to correct this evil. He told them that if they did not 
desist from such acts, their society would suffer trom 
injustice and fall a prey to economic imbalance. 
Thus there would be disorder and anarchy in the 
land, the consequences of which would be dangerous 


and ruinous. 
Generally, it is believed that religion concerns 


itself only with worship or bowing and prostration. 
But the Qur’an holds this to be false religiosity. 
According to the Qur’an, Islam is not a religion but 
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Short Weights and Measures 


a Deen (a social order). Jt is a comprehensive system 


of life. It contains directions, not merely for worship 
in the mosque, but also for transactions in the market. 
There ‘is no sphere of life on which it does not shed 
its light. Take, for example, trade and commerce. 
Although outwardly this is a worldly matter, the 
Prophet of Islam says that if a trader is honest in 
his dealings, on the Day of Resurrection, he will 
stand with the Prophets and the martyrs. This is the 
reason why the Qur’an treats it as a great sin to act 
dishonestly in commercial transactions and give 
short weights and measures. It has even stated that 
some nations met with Divine punishment because 
in their commercial dealings they were not honest 
and upright. 

Honesty and uprightness in commercial transac- 
tions is one of the basic requirements of Islam. A 


society without commercial honesty has no right to 


be called an Islamic society. 


191 


ied 5 Set, ee tae 


—_= 


r “ete Z =< Ceeceeteree 


Cra- 


93 


a 


SHORT WEIGHTS AND MEASURES 


t StS S basIU GIR Sts JES ah 2k; 


Brae 303 NGS YS 26 CS AG 


“‘And O people! give just measure and weight, 


nor withhold from the people the things that are 
their due; commit not evil in the land with intent 
to do mischief” (xi. 85). 

These words form part of a speech addressed b} 
the Prophet Shu‘ayb to his people. [he Midiaanites 
at that time were a nation of traders and many of 
them were guilty of dishonesty in commercial trans- 
actions because they gave'short measures and weights. 
When God sent His Prophet among them, he tried 

to correct this evil. He told them that if they did no! 
desist from such acts, their society would suffer trom 
injustice and fall a prey to economic imbalance 
Thus there would be disorder and anarchy in the 
land, the consequences of which would be dangerou: 
and ruinous. 


Generally, it is believed that religion concerns 
itself only with worship or bowing and prostration. 
But the Qur’an holds this to be false religiosity. 
According to the Qur’an, Islam is not a religion but 
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Short Weights and Measures 


a Deen (a social order). It is a comprehensive system 
of life. It contains directions, not merely for worship 
in the mosque, butalso for transactions in the market. 
There ‘is no sphere of life on which it does not shed 
its light. Take, for example, trade and commerce. 
Although outwardly this is a worldly matter, the 
Prophet of Islam says that if a trader is honest in 
his dealings, on the Day of Resurrection, he will 
stand with the Prophets and the martyrs. This is the 
reason why the Qur’an treats it as a great sin to act 
dishonestly in commercial transactions and give 
short weights and measures. It has even stated that 
some nations met with Divine punishment because 
in their commercial dealings they were not honest 
and upright. 
Honesty and uprightness in commercial transac- 
tions is one of the basic requirements of Islam. A 


_ society without commercial honesty has no right to 


be called an Islamic society. 
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CONVEYANCES OF THE FUTURE 
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“‘And (He hascreated) horses, mules'and d 
for you to ride and use for show and He ee 
(other) things of which you have no knowledge” 


(Xvi. 8). 


The Book revealed to the Last Prophet contains 
solutions for the problems of the centuries to come 
as it solved problems relating to the past centuries. 
Just as the people of the ancient times received 
satisfaction and consolation from this Book, so do 
the people of the modern times derive benefit and 
guidance from it. Truly speaking, this Book treats 

as unfounded the distinction between the ancient 
and the modern. The standpoint with regard to 
what is ancient and what is modern is the same as 
Iqbal has stated in the following couplet : 
Time is one, life is one, the universe is one. 
To talk of the ancient and the modern is a sign 
of shortsightedness. 
This Book, which has successfully solved the an- 
cient and modern problems, has also, through its 
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Conveyances of the Future 


eloquent hints, made predictions about those wonder- 
ful discoveries and inventions of science which will 
continuously appear upon the stage of the world in 
times to come. Thus it has taught its followers to 
assume leadership in this sphere as well. 

When this Qur’anic verse was revealed, horses, 
mules and asses were used for conveyance and trans- 
port on land, and boats and ships were used for sea 
voyage. At that time nobody thought of trains, 
motor cars and aeroplanes. The people at that time 
could wot conceive of other new means of transpor- 
tation. But the Qur’an said: He will create what you 
donotknow. Thus, itencompassed not only railways, 
motor cars and aeroplanes, but also hinted at the 
possibility of conveyances which will take man to 
the planets. All these conveyances are indirectly 
mentioned in the above verse. 
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““O mankind ! fear 
your Lord: for the convulsion 
grins Hour (of Judgment) will be a thing terrible. 
ne ay ye shall see it, every mother giving suck 
shall forget her suckling-babe, and every pregnant 


female shall drop her load (unformed): thou shalt 
see mankind as in a drunken rivt” (xxii. 1-2). 


The interior part of the earth consists of a hot 
and fluid-matter which sometimes breaks out in the 
form of lava thrown out by the volcanoes. When 
this lava affects the earth, a rumbling sound is emit- 
ted and quakes are felt. ‘ 

We are inhabited on red-hot molten matter from 
which we are separated by a thin rocky layer. [his 
layer, as compared to the earth on which we live, is 
like the peel of an apple. According to a geographer, 
beneath our populated cities and blue oceans, a 

natural hell is flaming. We are standing on a large 


dynamite. 
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Quake of the Doomsday 


If we study the details of the earthquakes record- 
ed by history, we would feel as if they were convul- 
sions of the Hour (of Judgment) on a small scale. 
Suddenly a rumbling was heard, the earth split and 
lofty mansions and huge buildings were washed 
away in this flood of fire. Millions of the dead 
bodies of human beings and animals were scattered 
as if they were heaps of dead fish lying by the sea- 
side. 

Human sciences have recorded a phenomenal 
development, but nobody has yet discovered a 
device to find out when and where the earthquake 
will hit man Man is helpless before Nature in this 
regard. In spite of this, he does not try to under- 
stand that these earthquakes may presage the great- 
er convulsion of the Hour of Judgment. 

In this verse the Holy Qur’an has tried to explain 
by citing the example of the earthquake. You must 
have observed that God breaks up the order of the 
universe when He wills and brings before your eyes, 
on a small scale, the spectacle of the Hour of Judg- 
ment in the shape of earthquakes. Is it difficult for 
Him to bring before you the tremendous convulsion 
which is called the Hour (of Judgment) ? 
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yh 96 : Action of the Heart 
you an immense reward. Such a person will gain 


ACTION OF THE HEART comfort and consolation in this world and reap a 
rich reward in the Hereafter. But if these acts are 


performed from any other motives, they will be like 


L245 Gs I5 2385 hr Hes 35 
ii 7 om SS ae ee a body without soul or a flower without sweet smell. 
) 4 LACH eye es) a SES 2895 _ Islam gives first and foremost importance to 
“It is not their meat nor their blood that reaches intention'in the performance of acts. The Prophet 
God ; it is your piety that reaches Him’’ (xxii. 37). has said: Actions will be judged by intentions. All 
actions depend on intentions, as if intention is the 
Although this verse formally relates to the sacri- root and acts are like trees. Intention is the founda- 


it contains the whole essence tion and acts are structures. Intention is the seed 
and acts are plants sprouting forth from the seed. 
In other words, every act consists of two parts. First 
the intention is made. This is the action of the heart. 
Next comes its outward expression. This is the 
action of the limbs. Islam gives greater importance 
to the action of the heart than to the action of the 
limbs. According to Islam, only that worship is 
tion is to acquire fame or make a show (of piety) or acceptable to God which springs from heart’s 
to promote self-interest in any form, then this is sincerity and good intention. 
| sheer waste of wealth and, instead of bringing a wee 
reward, it might invite the wrath of God or become : 


objectionable in His eyes. 

This is not confined to sacrifices. It applies 
equally well to prayer, fasting, pilgrimage, payment 
of poor-tax and all other acts and forms. It is the : 
desire to obey God and His Prophet that brings to 5 _ 
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: fices of the animals, 
| of the Islamic philosophy of worship. As for God 


Almighty, He does not need the meat or the blood 
H | of the animals. Neither the meat nor the blood of 

: 'the animals reaches Him. He looks only at the intea- 
tion and motive of those who offer these sacrifices. 
If their object is only to win the pleasure of God, 
then their sacrifice is acceptable. But if the inten- 
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PRIDE AND INSOLENCE 
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nor walk in insolence through the earth; for God 
loveth not any arrogant boaster’’ (xxxi. 18). 


This Qur’anic verse mentions the advice given by 
Luqman to his son. Luqman was famous as a sage 
and philosopher among the Arabs. Difference of 
opinion exists as to whether he was a Prophet or not. 
But the Qur’an has spoken of him with great respect 
as a sage. 

The first advice he tendered to his son was that he 
mustnotswell his cheek. Sa‘r in Arabic refers toa sick- 
ness of the camel in which he always keeps his neck 
turned to one side. This means that one should not 

adopt an indifferent attitude towards others. If there 
is a talk, it should be given due attention and heard 
with politeness. 

The second advice given was that of not strutting 
about insolently, because God does not like arro- 
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Pride and Insolence 


gance and boastfulness. Mukhtal in Arabic means a 
person whose actions and manner of walking give 
expression to his arrogance. Fakhur is a person who 
is also boastful. This means that you should not try 
to overawe others by action or speech. 

Islam highly condemns arrogance. Islam dislikes 
that any person should treat others with contempt. 
The Perfect Man, that is, the Prophet of Islam, has 
gone so far as to warn the Muslims that if a person 
labours in his heart even the slightest feeling of 
pride and arrogance, he will not enter Paradise. 


Let us pray that God may not indulge us in 
pride. 
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Talking and Walking 


98 


eS one humbler than them. Similarly, in talking some 
_ people talk loudly to overawe others or they talk so 
TALKING AND WALKING mildly that one feels that they are the very embodi- 


ment of humility. 

God says that a person who talks loudly out of 
arrogance should not forget that the ass also brays 
loudly but no man of taste likes it. The person who 

CRAB rnoderatevinithy pace.lower th struts about arrogantly should remember that he 
for the harshest of sauna michal doubt “are 1) Re Bieecene earth BY Petar: scacn 
braying of the ass’’ (xxxi. 19). the heights of the mountainst. Therefore, reason de- 

| | mands that in walking and talking one should avoid 
Islam teaches us to be moderate in all things. artificiality and show. As in all other affairs of his 


This is the reason why.the Holy Qur’an has called ) life, he should also resort to moderation in talking 
the Muslims ‘‘a nation of the middle path’’. This | and Walking. 


principle of moderation applies equally well to : 
worship. A man should not indulge in excessive = 3 
worship so that he forgets his other duties, nor Gas. 
should he be so slack in worship as to forget his a 
Lord. This teaching of moderation also extends to . a 
talking and walking so that a man’s personality 
commands respect and the observer does not accuse 
him of bad taste and bad manners. 

As far as quickness or slowness in talking and 
walking is concerned, any one of them may be : 
adopted according to need. But some people display - os 
their arrogance in walking and talking as well. - [ee 
Either they will strut about proudly or they will bow | past 
down their head in utter humility, as if there is no : eee 
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Speaking the Truth 


Holy Prophet throws light on this. A man came to 
the Prophet and said: ‘‘Prophet of God! Iam a most 
sinful man. I commit adultery, I drink wine, I tell 
lies, there is no evil in the world but I suffer from 


99 


LL 


SPEAKING THE TRUTH _ it. How should I reform myself?’’ The Prophet said 

: st to him: “Promise me that you will act on my 

To) Sepeen B 335 Aged inal PSIG U, - _ advice.”” He made the promise. The Prophet said: 

‘6 “Give up telling lies. Always speak the truth and keep 
Beat lala Pe ne 4 orcs ways) S4y@ 7 me informed of your daily doings.” He went away. 
. , | Biographers write that whenever he started to do 


something wrong, the idea at once came to his mind 
that he would have to render his account to the Pro- 
phet. He could not tell a‘lie. If he informed the Pro- 
phet of his wrongdoing, he would have to feel 
ashamed. As a result he was gradually purged of all 
evils and the habit of speaking the truth revolu- 
tionised his conduct. 

This importance of truth in self-reformation led 
the Prophet to say that to avoid sins one should 
| hold one’s tongue. In another place the Prophet said : 
a When th he son of Adam rises in the morning all the 
} organs of the body tell the tongue: Fear God, we 
are with | you; if you are right, we are also right; if 
yo are e crooked, we are also crooked. 


This part of the verse preaches two.basic virtues. 

One is Taqwa (piety) and the second is speaking the 

truth. Zagwa means fear of God. But this fear is not 
the result of terror, as when we are afraid of some 
dreadful thing. This is a fear which comes from 
facing something great, as we feel a certain measure 
of fear from our father or teacher. The Holy Qur’an 7 
says that a person who does not fear God or, in I 
other words, who lacks the quality of Taqwa does 
not deserve to be called a human being. The Holy 
Qur’an itself speaks of being a guidance for all 
mankind. In another place, it says: I am a guidance 
for all men who fear God. This shows that, accord- 
ing to the Qur’an, to be a human being is to be 
pious and to fear God. 

In this verse, the second basic virtue preachedis (i a 
speaking the truth. According to the Qur’an, the = va 
most important method of self-reformation is to oo 
avoid falsehood. An incident during the time of the : oe a 203 
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MENTALITY OF THOSE WHO REJECT 
THE QUR’AN 


*‘Sad: by the Qur’an, full of admonition (this js 
the truth). But the unbelievers are stooped in self. 
glory and separatism”’ (xxxviil. 1-2). 

In these verses a very eloquent comment has been 
made on the mentality of those who reject the 
Qur’an and the Prophethood of Muhammad, God 
says that the Qur’an is not responsible for their 
rejection and rebelliousness. It is a book full of 
admonition. Everything has been made clear in it. 

Every difficulty has been solved. Every mystery has 
been unravelled. The real reason for their rejection 
is that they are steeped in pride and arrogance, and 
when a person suffers from this evil habit, he strays 
away from the right path. Just as the barren land 
has no vegetation even if there is rain, and just as 
the blind man cannot see in spite of the sunlight, 
similarly the light of the Qur’an cannot dispei the 
darkness from the minds of these people. 
Islam disapproves of pride and arrogance. [he 
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Mentality of Those Who Reject the Qur’an 


Holy Qur’an says that the first sin was committed 
by Iblis (Satan) when he became insolent. He was 
commanded to bow down to Adam, but he said: I 
am better than he. His pride and insolence resulted 
in his being thrown out of the presence of God for 
all time. So the first sin committed in this world 
was this sin of pride and insolence. 

Pride and insolence denote a mentality in which 
a man, not only glories in his own greatness, but 
also holds othersin contempt. Therefore, the Holy 
Prophet said: Arrogance consists in rejecting the 
truth and holding other people in contempt. During 
the time of the Prophet some people suffered from 
this disease and never got out of the slough of dis- 
belief. Similarly, if today someone suffers from the 
same disease, the door of salvation and success will 


be closed on him. 
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BETWEEN HOPE AND FEAR 


his s: 001 ‘ding to Islam, both these viewpoints 
ma at inle ead a a person intellectually and in practice. 
 ‘Thes rath, a ec ording to Islam, lies somewhere 

betwe 1 the two. God , from the Islamic point of view, 
is “UE r of ithe! Day of Judgment and at the 
He is merciful and compassionate. Those 
‘Him are afraid that He will take 
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b do 44525 3355 $33: Nt5033 | =: ther 1, but at the same time they seek and 
“Is one who worships devoutly during the hour __ hope for His fe orgiveness. The Prophet of [slam has 
of the night prostrating himself or standing (in ‘0 the: same fact by saying that the believer 
we Sr n fear and hope. On the one hand, he 


adoration), who takes heed of the Hereafter and who 
places his hope in the mercy of his Lord” (xxxix. 9), he r u nercy of God; on the other hand, he is 
he w ill be taken to task for his evil deeds. 


This part of the verse reciects the psychological eis. 4 ur duty eee co much afraid of 
state of a believer. In his belief in God, he is most 
ae ; a 85 to los } hope of the Divine Mercy nor to 
sincere. At night when he is alone, he remembers ie 
plac ok cl 1 reliance on our good deeds as to 
God, stands reverently before Him and prostrates : ne SP ance and shed all fear of 
himself before Him. In spite, however, of this sincere Be Ue i vais a < : 
worship which is free from any shade of pride, he is ‘% e — si 
always afraid of his accountability in the Hereafter. 
However, this fear does not lead him to despair. 
Along with this fear he is hopeful of the mercy of 
God He has strong hopes that on the Day of Judg- 
ment, God will deai with him mercifully. 

In our society, people suffer either from excess or 
defect in the matter of God’s attributes. Either they 
think of Him as a potentate from whose wrath there 
is no way of escape or they thiok of Him as an 


embodiment of mercy who will not punish man for 
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l Q? _ Everything Has a Pair 
er id on the meeting of the male and the female. 
When the Qur’an made this claim, the world did 
EVERYTHING HAS A PAIR not fully realise its significance. But scientific research 
| established the fact that the Qur’an’s claim was true. 
> animals, plants and minerals also have males 
females. Not only this; in electricity and in the 
rays of the sun there are positive and negative pairs 
and this whole Universe is working by the inter- 
on of the positive and the negative. 
Those excessively wise men who demand a proof 
the Holy Qur’an being the Divine Word, will 
his sole argument sufficient for their satisfac- 
on, if only they ponder over it. 
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“‘Glory to God, Who created in naj 
; pairs all things 
that the earth produces, as well as their own minial 


kind and (other) things of which they have no 
knowledge’’ (xxxvi. 36). 


The Holy Qur’an is the word of God. It is meant 
for all the people who are to come till the end of 
time. Therefore, its miracles are inexhaustible. As 
knowledge and science advance, its truths are be- 
coming clear to humanity. Time is now compelled to 
confirm the claims it made fourteen hundred years 
ago. At the time when this verse was revealed, the 
world only knew that all animals have males and 
females. But the Qur’an went a stop further and said 
that even plants have males and females. There is 

nothing in this world but it has its pair. Unity be- 
longs only to God. As for the rest of things, those 
before you and those of which you have no knowledge 
as well as those which lie in the womb of the fu!1:e, 
all consist of pairs because the system of this un. vers¢ 
_is based on the unity of the positive and the negative 
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EVERYTHING HAS A PAIR 


1d on the meeting of the male and the female. 

When the Qur’an made this claim, the world did 
not fully realise its significance. But scientific research 
established the fact that the Qur’an’s claim was true. 
> animals, plants and minerals also have males 
and ‘emales. Not only this; in electricity and in the 
rays of tk e sun there are positive and negative pairs 
and this whole Universe is working by the inter- 
ction of the positive and the negative. 

[hose excessively wise men who demand a proof 
the Holy Qur’an being the Divine Word, will 
The Holy Qur’an is the word of God. It is meant ae _ + ee TARO ae Pfomtheir) satistac- 
for all the people who are to come till the end of — 4 Seeeecract Over iC. 
time. Therefore, its miracles are inexhaustible. As 
knowledge and science advance, its truths are be- 
coming clear to humanity. Time is now compelled to 
confirm the claims it made fourteen hundred years 
ago. At the time when this verse was revealed, the 
world only knew that all animals have males and 
females. But the Qur’an went a stop further and said 
that even plants have males and females. There is 
nothing in this world but it has its pair. Unity be 
longs only to God. As for the rest of things, those 
before you and those of which you have no knowledge 
as well as those which lie in the womb of the fut.:e, 
all consist of pairs because the system of this un. vers¢ 
_is based on the unity of the positive and the negative 
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‘Glory to God, Who created in pai } 
. pairs all things 
that the earth produces, as well as their own fbumaal 


kind and (other) things of which they have no 
knowledge”’ (xxxvi. 36). 


208 


a , se , 4.4 wa 
. wei tl ieirrdéeees. SSSLLLee ee _ a 
_— : . . | a - J«_t . ~~ 
a ae ee eS Andel) Pee Le Le ee oe, 


’ ion “¢~{ - irr 
>.“ 


ee 103 


PHILOSOPHY OF WORSHIP 
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ee Tota eee ee) God and be of those who 
In the preceding verses the Qur’an was referring 
to the evil of associating other gods with God. Now 
it says that all the keys of the earth and the heavens 
are in the hands of God. He is the Creator and He 
is the Provider. He has given directions to all the 
Prophets sent by Him that they should invite the 
people to belieye in the Unity of God. In this verse 
the Qur’an is saying that when you already know 
that in this universe only the fiat of God runs and 
He created the world out of nothing and conferred 
existence on nothingness, then it is incumbent on 
you to thank Him for His favours, and thankfulness 
consists in worshipping Him alone. If you do this 
and associate others in your worship of God, this 
would be thanklessness for His innumerable favours. 
This shows that worship is another name for 
thankfulness, and thanking God for His favours 
requires that we should not bow our head to any 
other authority except God. It is another matter 
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Philosophy of Worship 


that He confers on us the grace which enables us to 
thank Him. It is said of Moses that he said: ‘*‘God, 
I want to thank Thee for Thy favours, but it is Thou 
who wilt confer the grace for this upon me. How 
should I thank Thee for this grace?’’ 

Imam Razi has written something remarkable on 
this problem of worship and thankfulness. He says: 
If a king confers a robe of honour upon some per-. 
son, it is his duty to thank him. And the greatest of 
kings will not give him anything for his thanks. But 
God’s ways are strange. He created us, gave us eyes, 
nose, ears, tongue and brain. It is our duty to thank 
Him for these great favours, and we thank Him 
with the tongue and other limbs given by Him. But 
His generosity is so great than He confers on us 
Paradise for our thankfulness Our action was limit- 
ed, but He gives us unlimited reward. 
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PEACEFUL CO-EXISTENCE 
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“God is our Lord and your Lord. For us (is the 
responsibility for) our deeds and for you for your 
deeds. There is no contention between us and you. 
God will bring us together and to Him is our final 

goal’’ (xlii. 15). 

Islam is the first religion which has treated peace- 
ful co-existence as the foundation of collective life 
According to Islam, there is no compulsion in mat- 
ters of belief It says there is no hardship in matters 
of religion. This is a matter of the mind and the 
heart. Whoever wants may accept a belief. He who 
does not want to accept a belief may reject it. It has 
also taught that you should not abuse even the 

idols, lest the polythcists. out of lack of understand- 
ing, begin to revile God. It goes further and invites 
the followers of other religions to co-operate in 
matters common between them. The Qur’an says: 
“‘O People of the Book! come together on a word 
which is common to us.”’ In this verse also the same 
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Peaceful Co-existence 


large-hearted viewpoint about other religions has 
been repeated. It says: We do not want to enter 
into any altercation with you in the matter of reli- 
gion. Our Prophet has already communicated Our 
message to you. If you do not believe in it, then 
you may rest content with your own religion. We 
will rest content with ours. Who is on the right path 
will be decided by Him to Whom all of us shall 
return. 

This is the Qur’anic teaching of toleration which 
has led the Muslims to observe the principle that 
humanity should be respected. When during the 
days of the Prophet, a deputation of the Christians 
of Najran visited Medina, the Prophet asked them 
tojstay in his own mosque and did not give thought 
to the fact that they were believers in Trinity, 


instead of in the Unity of God. 


Today when we are becoming narrow-minded in 
the matter of respecting one another’s beliefs and 
tenets, it is well to refresh our minds with this 
teaching of the Qur'an. 


¢ 
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] ¢ 5 | More Delicate than God’s Throne 
good works wiil go vain, all their worship and 


es 
devotion will be of no avail and their God will be 


displeased with them. 


MORE DELICATE THAN GOD’S : 
THRONE : It is related in the Traditions that when this 
££ ies AL A verse was revealed, some Companions of the Pro- 
3S SE ere RES Escalez AEC phet who talked naturally aloud retired into seclu- 
s- 245 
ae RK BL 35035 J5 sion as a matter of precaution. When the Prophet 
53 aide J ‘1 4 5 heard of this, he said that those people who talk 
> B28 Si Kiee7 ies SS), | ax naturally aloud have been given an exception 
“© ye who believe! raise not your v : _ This verse shows that the love and respect of the 
Oice 
the voice of the Prophet, nor speak aloud aap Prophet i is a part of the faith. When one mentions 
talk as ye may speak aloud to one another, lest | the Prophet, one should mention him with full re- 
your deeds become vain and ye perceive not” - spect and one should shower blessings on him, be- 
(xlix. 2). ) cause this is a very delicate matter. A little careless- 
This verse shows the unparalleled position of the (|) a™ this matter can spoil one’s record, both here 
}  andin the Hereafter. 


Holy Prophet. The Arabs were far from being a 
civilised race due to their nomadic life. They were 
rough and crude. It was usual with them to talk 
loudly in the company of men. Sometimes in their 
conduct they exhibited this peculiarity of tempera- 
ment, and, in the presence of the Prophet also, 
they sometimes talked in a loud voice. Thereupon, 
the Holy Qur’an warned the believers that they 
should not raise their voice above that of the Pro- 
phet while talking and that they should not call 
him by his name (Muhammad) as they called one 
‘another by their names. If this happens all their 
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“O ye who believe! raise not your voices above 
the voice of the Prophet, nor speak aloud to him in 
talk as ye may speak aloud to one another, lest 
your deeds become vain and ye perceive not” 


(xlix. 2). 
This verse shows the unparalleled position of the 
Holy Prophet. The Arabs were far from being a 
civilised race due to their nomadic life. They were 
rough and crude. It was usual with them to talk 
loudly in the company of men. Sometimes in their 
conduct they exhibited this peculiarity of tempera- 
ment, and, in the presence of the Prophet also, 
they sometimes talked in a loud voice. Thereupon, 
the Holy Qur’an warned the believers that they 
should not raise their voice above that of the Pro- 
phet while talking and that they should not call 
him by his name (Muhammad) as they called one 
‘another by their names. If this happens all their 
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More Delicate than God’s Throne 


good works wiil go vain, all their worship and 
devotion will be of no avail and their God will be 
displeased with them. 

It is related in the Traditions that when this 
verse was revealed, some Companions of the Pro- 
phet who talked naturally aloud retired into seclu- 
sion as a matter of precaution. When the Prophet 
heard of this, he said that those people who talk 
naturally aloud have been given an exception 

_ This verse shows that the love and respect of the 
Prophet is a part of the faith. When one mentions 
the Prophet, one should mention him with full re- 
spect and one should shower blessings on him, be- 
Cause this is a very delicate matter. A little careless- 
mess in this matter can spoil one’s record, both here 
and in the Hereafter. 
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Abusing One Another 
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ABUSING ONE ANOTHER 


one a) other x04 s parents. The Prophet once said that 
the g ea test of sins is to abuse one’s parents or 
curse | them. The Companions asked: How is it 
. possi ole for anyone to curse his own parents? The 
be a2? | : rophet said: If you use foul language about a 
yWwuy! BoE M5 BATES V5. ia m n’ | parents, ie also abuse ae parents in 
GAS roe WIE C3 PUA St ee i etaliation. In another place the Prophet, dwelling 
0,Z2 on on the good qualities of a Muslim, says that. he 
Sees) oa SUG ew Aa doe s nc ot indulge in sarcasm, nor does he curse, 
‘Nor defame nor be sarcastic to each other, nor jf nous Joes he use foul or obscene language. 
call each other by (offensive) nicknames : ill-seem- ie 4 The ese statements. of the Qur’an and the Holy 
ing is a name connoting wickedness, (to be used | _Prophe t show that the use of foul or obscene 
of one) Ber eae believed and those who do not as anguz a Be > OF talking abusively of others is opposed 
esist are (indeed) doing wrong” (xlix. 11). to Islamic teachings, and any person who desires to 
In the language of the Qur’an and the Hadith lead erie tight Islamic life would abhor to indulge 
(Traditions of the Prophet) Fusug means the use of a ig 1 su ch bad habits. 
foul Japguage or abuse. This verse tells us that after a 
a man has become a believer, he hates the very 
name of foul language, not to speak of indulging in 
it. The believer hates foul language as he hates filth.., 
According to the Qur’an, abusive language is not 
merely foul language. Any word which hurts the 
feelings of another man comes under the definition 
of abuse. Some people use sarcastic language or 
nickname others. Both these constitute abuse, and 
the!Prophet says that a Muslim is one from whose 
hand and tongue other Muslims are safe. Generally, 
* people use foul Janguage in their conversation about 
216 
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Be hae sind xs ea 
‘‘And spy not on each other, nor ae ill of 
each other behind their backs. Would any of you 
like to eat the flesh of his dead brother? Nay, ye 
would abhor it. But fear God: for God is Oft- 

Returning, Most Merciful” (xlix. 12). 

In these Divine words light has been thrown on 

some basic values of the Islamic social system. God 
says: It does not behove a Muslim that he should 
undertake a search for finding out the evils of 
others. He is so busy in struggling against his own 
evils that he has no time left for finding fault or 
criticising others. Similarly, it is not for him to 
speak ill of others behind their backs. God says: 
To speak ill of others behind their backs is like 
eating the flesh of a dead brother. 

Finding fault with others and backbiting are 
two evils which arouse the fire of enmity and mutu- 
al hostility in a society. They lead to loss of con- 
fidence in one another. No one feels that his honour 
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Islamic Social System 


is safe. This i is the reason why Islam, which desires 
o crea fe an ideal society full of mutual sympathy, 
i s bi tterly opposed to these evils. About finding 
ault wi h others, it teaches us that if we come upon 
‘sc meone’s faults, we should always look to our 
- own self. 2 Are we free from faults? Would we like 
our f aults to be laid bare? If not, why do we like 
it for others? The Prophet said: Whoever lays a 
cov Fon the faults of others, Allah will lay a cover 
onh hi: faults on the Judgment Day, and whoever 
Bike are the fault of others, he should know that 


lay: ing his faults bare. soi backbiting Islam 
(eae that this undoes all the virtues of man. 
~ Gene rally, when a man backbites, he says: I am 
1d, ot to tell this in the face of such and such a 
erson. E 3ut this does not justify backbiting Back- 
biting , consists in the self-same things, namely, to 
4 talk il of another behind his back for some fault 
30; evil from which he actually suffers. If he is free 
from that fault or evil, then this is slander, for which 
ee a regular punishment in the Islamic law. 

is he gist of this verse is that one Muslim bro- 
i her should Stand guard over the honour of another 
4 Mus lim brother. If he falls short in this, he will be 


. taker n to task on the Day of Judgment. 
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108 . a Life of This World 
| ; into { on iafages. The first stage is childhood when 
LIFE OF THIS WORLD | the lild is absorbed in play and thinks of nothing 


jaa W When you grow up you enter the stage of ado- 


a toes lescence and there is a desire to adorn yourself with 
23 9 SR55 — er) posta) sa be: autifu il things. You like to provide yourselves with 


© sy ; BNNs 3 SIA SE KS 9 aie 6 -_ | naterial for embellishment. Living conditions be- 
J = come - good, the dress becomes good-looking. All 
Know ye (all) that the life of this world is but thi 


s te mp, display and pride. One b 
play and amusement, pomp and mutual boasting @asito pomp, display P ne begins 
and multiplying (in rivalry) among yourselves, 


q 10 I hold other people in contempt, and boast of one’s 
riches and children”? (Ivii. 20). 7 j —ancestr’ , wealth and position, until one reaches the 


per? : ee. Seth tage. Bodily strength begins to decline, old 
There have always been extremists in this world. m accu knocks Mieidoor, but one becomes more 


There are some who, out of love of virtue, forgo  coveto us for that matter, begins to amass wealth 
this world and thus shun their duties. There are and prov ide for the future of one’s children, until 


others so engrossed in materialism that they never ¢ eath cut : ; him off and makes an end of everything. 
think of higher moral values. At the advent of Islam : Sod ays, if such is the nature of this world, is 


also both these groups existed. Therefore, the Qur’an dol m ‘to sacrifice the eternal life of the ete 


has sometimes condemned those who shun their for | the sake of this present transitory life? 
worldly duties and sometimes advised the worship- | | 


pers of the world that they should not bank too much 
on this transitory existence, but also give thought 
to the future life which will be eternal. In this verse 
the Qur’an is addressing the worshippers of this 
world. 
God says you should turn your thoughts to the 
nature of this life which has made you forgetful of 
the Hereafter. From birth to death it can be divided 
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‘“‘What God has bestowed on the Apostle (ang 
taken away) from the people of the townships — 
belongs to God, to His Apostle and to the kindred 
and the orphans, the needy and the wayfarer: ip 
order that it may not merely make a circuit 
between the wealthy among you”’ (Iix. 7). 


Wealth in relation to human society is like the 
blood of the body. If the blood stops circulating in 
any part of the body, it endangers life. Similarly, if 
wealthdoes notcirculate in theentiresocietyandafew 
people accumulate all the wealth, this 1s not a sign 
of healthy life. This gives rise to many evils which 
threaten to break up social solidarity and peace 

of the society. The principle adumbrated by Islam 
in this connection has been stated in this verse. [tis 
that wealth should not circulate among afew wealthy 
people. On the other hand, an economic system 
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shou Id Pe a tablished in which the needs of all 
tea ons of oP eople are satisfied in an honourable 
a “the | Guns, (Oaxi Abu Yusuf, reietes that when 
Persia was cc nquered, the soldiers, through Sa‘d b. 

Abi i W: f aaa a8, demanded that the conquered lands 
shoul Id be « rick ributed among them. Some prominent 
Dees onali ities 1 inMedina supported this demand. But, 

1e e opinion of "Umar, this demand was not justi- 
ied. | Tae fusing their demand, Umar quoted the 
7 - >, among others. 

n fais verse, mention has been made of some 


SO ons V vb ele to receive a share of the lands 


AS. 


ae gr 

n oare t esi come after them’’. 

Gazi Ab .bu ¥ usuf says : “‘After reciting these verses, 
Jmar al Ie qd t the Companions that if they distributed 

all the lan \ds among the present-day Muslims, what 
| rr ain for those who come after them?” 

. 1g tO Qazi Abu Yusuf, Umar understood 

fron this. j ve tse that all the conquered lands are a 

st ciel e whole Muslim community. 
For the . ame reason, he issued permanent orders 
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Equitable Economic System 


Towards Understanding the Qur’an Hye 

Hire ve 4 Ss the mainstay of living for ninety per 
of the 00 pulation. To nationalisé the means of 
7 pine ty per cent of the population means 
nts to nationalise the general means of 


i h a and purge the society of all individual 


to the Governors of Egypt, Africa, Syria and Persja 
that no land should be distributed among the 
Muslims, neither should lands be purchased and sold 
individually. 

In the opinion of Umar, ‘it (wealth) may not 
merely make a circuit between the wealthy among 
you’ was a clear indication that the land should 
form a trust of the Muslim community as a whole, 
and God does not want that the circulation of wealth 
should stop in Muslim society with the result that a 
few people become excessively rich, while others 


wallow in poverty and misery. 
This view was not the view of Umar enly. Qazi 


Abu Yusuf relates: ‘‘When Umar recited these 
verses before the representative gathering of the 
Muslims and concluded that all the conquered lJands 
were the property of the entire Muslim community, 
all the Companions of the Holy Prophet agreed with 
him and the whole community accepted the view 
that the abandoned lands were the property of the 
entire Muslim community. They could neither be 


distributed nor sold and purchased.’”’ 
It should be remembered that in those days the 


entire economy was based on agriculture. Traders 
formed a very small part of the population. A class 
of government officials and warriors did exist, but 


1. Kitab-al-Khovuj, pp. 64-65. This is also the view of Khatib 
Baghdadi, Zarikh Baghdad, p. 11. 
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‘““So take what the Apostle assigns to you, an: 
deny yourselves that which he withholds from you 
and fearGod: for God issStrictin punishment”’ (lix. 7). 

This verse is a part of the previous verse. It was 

revealed in a particular context as has been related. 
After migration to Medina, the Prophet, onacertain 
occasion, distributed the booty among the Muslims. 
With a view to removing the disparity between 
the Emigrants and the Helpers, he gave away the 
entire property to the Emigrants. Only two persons 
among the Helpers received their share. It would 
have been quite natural if some of the Helpers felt 
dissatisfied. But God revealed this verse and dis- 
pelled their misgivings. 

The above Divine revelation does not merely shed 
light on this particular incident. A fundamental and 
important fact has been stressed in this verse. God 
says: Religion consists in following the Prophet. 
Whatever the commands should be obeyed and if he 
wills that the Muslims should desist from something. 
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I oO Beidience to the Prophet 
He 


ny, | for r them to desist from it. This shows 
‘the wo ord is and actions of the Holy Prophet 
xy the same status as the Qur’an. This is the 
1 why the  E Holy Qur’ an itself has not explained 
of * th - fundamentals of religion and left 
Sur nah (practice) of the Prophet. For 
ae sommanded us to offer the prayers, 
1 Peio d us about how we should stand, 
nd prost f é ate, or how many rak‘ats of prayers 
iid. Benes thas s asked to pay the poor-tax, but 
laid «¢ down any rates for the poor-tax. It 
ed us to 01 2) erform the Pilgrimage, but it has 
: yey, 1 any times in our life we should 
the Eve rimage as a religious duty. It has 
tc _ but. it has not told us how many 
ve shoul 1 fast. All these things have been 
y the Hols Prophet and these clarifications 
> S2 pS S ition as the Qur’ an, because God 
d the Qur’an in the form of a 


4 of Qur’an in the person 
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ie shaues oy the Universe 


nw h x a Eiiare scientific progress will be based. 

| Fi First . | of all it declared that man is the vicegerent 

¢ Go a on this earth. “‘He taught Adam all the 

name 2s" and made man superior to the angels in 

knowledge. The Qur’an made it clear that the world 

i va eigen ited for man, not man for the world. 

Ji: forever 3 ie sgarding conveyances, it informed us that He 
OOK 2555 ahuas 2 Cz 35 YAY teenie 1d for man all those conveyances which are of 

Zn5 $23 ot A KA VE NC cer 7 - aus e to] 4im and He will create other conveyances of 

3 V. 4S es Si a q which you have no knowledge. By saying this it 


y © (H84sKash 2 Mos Viger Ba 


encom ee assed all those conveyances which will be 
“*It is God Who bai subjected the sea to you, 


ted i in future till the end of time. 
that ships may sail through it by His command, t told ‘us about Solomon that the air was sub- 
that you may seek of His bounty and that ye may 


11] 


CONQUEST OF THE UNIVERSE 
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f, —_ Jecte ed sto him. Many gifted persons were present in 
bg areata And He has ubjecedo Jou. en I UMieouR until when Solomon desired to recsve 
behold, in that there are signs indeed for those who a rone of the Queen of Sheba from over a dis- 
reflect’’ (xiv. 12-13). c ce of hundreds of miles, one of his courtiers 

Basically, the Qur’an is not a book of science Us ht the throne in the twinkling of an eye. 
and physics. This is a book of guidance. Therefore, In the verse cited above, guidance has been 
it is vain to look for predictions in it about different Be in principle for all discoveries and inventions 
inventions and discoveries. But because this book h are e to come till the end of time. The world 
is for the guidance of man till the end of time, it 0! ae is apparent, is also a world between the 
is in harmony with the spirit of the times It is arth and the skies. This world has also been sub- 
not an impediment to human progress It encourages jec ea > man, according to this verse. From land 

man to make progress and it contains indications ea till the regions of space, the flag of human 

eatn ess will flutter by the will of God. It is yet to 


covering all matters which will arise in future till - 
the end of time. Through these indications, it made bf : sen as to what would be the contribution of 
Mus istims to it who believe in the Qur’an. 


those possibilities clear fourteen hundred years ago, 
oo 229 
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Cur’an and Pakistan 


QUR’AN AND PAKISTAN | i nthe first verse it is said: 
: all t ° mind when ye were a small (band) de- 


Biget 2. Hie 9 | jee ‘through the jand and afraid that men may 
oe aoe HLS ATSB despoil ; and kidnap you. But He provided a safe 
i ASR cam cole 2 | asy lum for you, strengthened you with His aid, and 
oe +: St O33 GF UP 3 WG gave - font gdoa things ‘for sustenance that ye might 
my Af —" * (vili. 26). 


Siw LX BSH5 Bie,! G eG 
aes I— 
COTRES 26 Fic tas 1& 
BLE ah E23 13 2 Fs Netat 2H BE 
BSL (pee25)2 ype 5, 24 4 
£4 
tS Boise 1535885 chia 
SE OSB SL abt J65 4 
3 fs “3 . a” 
SS lia ames 
SS Cab is Ait 5555 5 5 
} 


9533225 $6 GI 250) ti} esha) 


This verse takes us to Our past, when we were 

| cts of a foreizm power. We were at that time 

4 consi a te be a minority in relation to a majori- 
ty. V Ve ‘Jacked strength and power. But, by the mercy 

30 d we got 2 new homeland, Pakistan. 

1 the . second verse, God says: 

a ewhobelieve! callin remembrance the favour 

Sag unto you when certain men formed the 

‘to stretch out their hands against you. But 


G od if seid, back their hands from you. So fear God. 
nd on God let believers put all their trust”’ (v. 11). 


This verse brings to our mind the war of 1965, 
yhe 0 pd clashed with truth. It is a special 
f God that He gave us victory in this war. 

ot the third verse, it is stated: 


The en We made you heirs in the land after them, 


These verses of the Holy Qur’an are closely relat- Sec > how ye wouid behave’”’ (x. 14). 


ed with Pakistan and our own life here. Although 
these verses were revealed in a different context, it 
seems as if they describe our own conditions. 
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| This shows that while freedom is a great gift of 
it is at the same time a hard test. Now we have 
ais ise the standard of our individual and collec- 
onduct and show that we are worthy of this 
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Towards Understanding the Qur'an 


reat gift. 
In the fourth verse, God says: 


**So eat of the sustenance which God has provid- 
ed for you, lawful and good, and be grateful for the 
favours of God, if it is He Whom ye serve” 


(xvi. 114). | 

The land given us by God after we attained our 
freedom is rich in natural resources. These gifts 
should make us grateful to Him and the right way 
for expressing this gratitude is that we should make 
proper use of these resources. 

Jt is a fact that God has showered innumerable 
favours on us, the people of Pakistan. Therefore, it 
iS incumbent on us that we should make ourselves 
into a grateful nation before God and His creatures. 


THE END 
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